320 Tafsir Ibn Kathir

The Tafsir of Siirah Ta Ha
(Chapter - 20)

Which was revealed at Makkah
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In the Name of Allah, the Most Gracious, the Most Merczﬁd.
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¢1. Ta Ha.»

¢2. We have not sent down the Qur'an unto you to cause you
distress, ¥

¢3. But only as a Reminder to those who fear (Allah).»

¢4. A revelation from Him Who created the earth and high
heavens.$
¢5. The Most Gracious Istawi the Throne.p

¢6. To Him belongs all that is in the heavens and all that is on
the earth, and all that is between them, and all that is under
the soil .

47. And if you speak aloud, then verily, He knows the secret
and that which is yet more hidden .3

¢8. Allah! There is no God but Him! To Him belong the Best
Names.$

The Qur’in is a Reminder and a Revelation from Allah

We have already discussed the separated letters at the
beginning of Siurah Al-Bagarah, so there is no need to repeat
its discussion here,

Allah says,
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Reminder to those who fear (Allah) p!"!

§We have not sent down
the Qur'an unto you to
cause you distress,
Juwaybir reported
that Ad-Dahhak said,
“When Allah sent the
Qur'an down to His
Messenger iz, he and
his Companions adh-
ered to it. Thus, the
idolators of the
Quraysh said, ‘This
Qur’'an was only reve-
aled to Muhammad to
cause him distress.’
Therefore, Allah
revealed,
Sl AL 3 T Ty
L Fagnes
¢Ta Ha. We have not
sent down the Qur'an
unto you to cause you

distress, but only as a

The matter is not like the people of falsehood claim. Rather,
whomever Allah gives knowledge to, it is because Allih wants
him to have an abundance of good. This like what is
confirmed in the Two Sahihs on the authority of Ibn Mastd,
who said that the Messenger of Alldh # said,

il 3 GEE 1 6 Bl g S

Whomever Allah wants good for, then He gives him the

understanding of the religion .»1?)

Mujahid commented on Allah’s statement,

11" Al-Qurtubi 11:167.
12l Fath Al-Bari 1:197, Muslim 2:719.
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¢We have not sent down the Qur'an unto you to cause you
distress,
“This is like His statement,
€& Gy
F?S:;) 2re(]:ite as much of the Qur'an as may be easy (for you).p
:20

For, the people used to hang ropes at their chests (to hang on
to when tired) in the prayer.”!!! Qatadah said,

€ gH O AE GH Ty

¢We have not sent down the Qur'an unto you to cause you
distress, ¥

“No, by Allah, He did not make it a thing of distress. Rather,
He made it a mercy, a light and a guide to Paradise.’?
Allah said,

L HANCRARCRE it
¢But only as a Reminder to those who fear (Allah).»

Allah revealed His Book and sent His Messenger # as a mercy
for His servants, so that the person who reflects may be
reminded. Thus, a man will benefit from what he hears of the
Book of Allah, it is a remembrance in which Allah revealed
what He permits and prohibits.
His saying,
€00 S50 SN GE I SR

¢A Revelation from Him (Allah) Who has created the earth and

high heavens.»
means, This Qur'an, which has come to you, O Muhammad,
is a revelation from your Lord. He is the Lord of everything
and its King. He is Most Able to do whatever He wills. He

created the earth with its low depths and dense regions. He
created the lofty heavens with their high altitudes and

(" At-Tabari 18:269.
(2l At-Tabari 18:269.
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subtleties.’ It has been reported in a Hadith, which At-Tirmidhi
and others graded as authentic, that the density of each sky of
the heavens is the distance of five hundred years travel and
the distance between it and the next heaven is also five
hundred years.!!!

Concerning Allah’s statement,

aret ae se

AP N L
¢ The Most Gracious Istawa the Throne.»

A discussion concerning this has already preceded in Surat Al-
A‘raf, so there is no need to repeat it here.”! The safest path
to take in understanding this, is the way of the Salaf
(predecessors). Their way was to accept that which has been
reported concerning this from the Book and the Sunnah
without describing it, reinterpreting it, resembling it to
creation, rejecting it, or comparing it to attributes of the
creatures.
Concerning Allah’s statement,

€ S 0w T 0 ol g O
¢To Him belongs all that is in the heavens and all that is on the
earth, and all that is between them, and all that is under the
soil .$

This means all of this is owned by Him and in His grasp. It is

all under His control, will, intent and judgement. He created

all of this, He owns it and He is the God of all of it. There is

no true God other than He and no Lord other than He.
Concerning Allah’s statement,

ol 22 p
dand all that is under the soil .p

Muhammad bin Ka‘b said, “This means that which is beneath
the seventh earth.”®

Concerning Allah’s statement,

(1 Tuhfat Al-Ahwadhi 9:185. The scholars consider this text to be
authentic only from one of the Companions.

(2l see volume four, the Tafsir of Sarat AL-A‘raf (7 :54).
B3] At-Tabari 18:271.
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€D 200 W Gl eE sy
¢And if you speak aloud, then verily, He knows the secret and
that which is yet more hidden .p

This means that He Who revealed this Qur’an, has also
created the high heavens and the earth and He knows that
which is secret and what is even more hidden. As Alldh says,

065 0 S 1) (VT o5l § faf (15 1 51 53

¢Say: "It has been sent down by Him Who knows the secret of
the heavens and the earth. Truly, He is Oft-Forgiving, Most
Merciful "' [25:6]

‘Ali bin Abi Talhah reported that Ibn ‘Abbas said,
€35 oty
¢He knows the secret and that which is yet more hidden .
“The secret is what the son of Adam hides within himself, and

€55hy
§that which is yet more hidden.»

is the deeds of the son of Adam, which are hidden before he
does them. Allah knows all of that. His knowledge
encompasses that which has passed and that which is in the
future and it is one, complete knowledge. In this regard, all of
the creatures are as one soul to Him. That is the meaning of
His statement,

R F R <
¢The creation of you all and the resurrection of you all are only
as a single person.p [31:28]!1]
Concerning Allah’s statement,
Dl ZUNT G B 4 VA
¢Allah! There is no God but Him! To Him belongs the Best
Names.$
This means, ‘He Who revealed this Qur’an to you (O

(1 At-Tabari 18:272.



Sirah 20. Ta Ha (9-10) (Part-16) 325

Muhammad), He is Allah, there is no God except Him. He is
the Owner of the Best Names and the most lofty attributes.’
Kor 3 06 2 gy TRGT a3y 06 065 g s G &
st BB G
49. And has there come to you the story of Miisa?y

¢10. When he saw a fire, he said to his family : “Wait! Verily,
I have seen a fire; perhaps I can bring you some burning brand
therefrom, or find some guidance at the fire."$

A Discussion of the Message of Miisa

From this point, Allah begins to mention the story of Musa,
how revelation began to come to Him, and Allah’s speaking
directly to him. This occurred after Musa had completed the
time agreed upon between he and his father-in-law that he
would herd sheep. He was traveling with his family, and it has
been said that he was headed for the land of Egypt, after
having been away from it for more than ten years. He had his
wife with him and he became lost on the way during a cold,
wintery night. Therefore, he settled down, making a camp
between some mountain passes and mountains that were
covered with snow, sleet, dense clouds, darkness and fog. He
began to try to make a fire with a kindling device he had with
him, in order to produce some light, as was customary.
However, it would not kindle anything and it even stopped
giving off sparks. While he was in this condition, he saw a fire
from the side of the mountain. It appeared to him to be a fire
glowing from the right side of the mountain from where he
was. He then announced the good news to his family saying,

o (5 K dd o 2 gy
¢Verily, I have seen a fire; perhaps 1 can bring you some
burning brandy
This means a flame from a fire. In another Ayah he said,
O i pis

dor a burning firebrand.y» [28:29])% This is a coal that has a
burning flame.

¢ iy
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¢that you may warm yourselves.p [28:29] This proves that it was
in fact cold weather at that time.
Concerning his statement,

S d
¢some burning brandy This proves that it was dark.
In reference to his statement,

<or find some guidance at the fire.y

This means someone who can guide me to the road. This
proves that he lost the road. This is as Ath-Thawri reported
from Abu Sa‘id Al-A'war, from ‘lkrimah, from Ibn ‘Abbas that
he said concerning Allah’s statement,

gsis L0 E LT B
dor find some guidance at the fire.p
8

“This means someone who will guide me to the road. They
were cold and had lost their way. Then, when he (Musa) saw
the fire he said, ‘Either 1 will find someone who can guide us
to the road, or at least I can bring you all some fire that you
can kindle with.” "l
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€A Lk i
€11. And when he came to it (the fire), he was called by name :
"O Miisa!"'y
¢12. “Verily, I am your Lord! So take off your shoes; you are
in the sacred valley, Tuwa."$
€13. "“And I have chosen you. So listen to that which will be
revealed (to you)"'y

¢14. "“Verily, I am Allah! There is no God but Me, so worship

"l At-Tabari 18:277.
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Me, and perform Salah for My remembrance."

415. ““Verily, the Hour is coming - and I am almost hiding it
- that every person may be rewarded for that which he
strives.”’y

416. “Therefore, let not the one who believes not therein, but
follows his own lusts, divert you therefrom, lest you perish."d

The First Revelation to Musa
Allah, the Exalted, says,

i T
§And when he came to it,$
This is referring to the fire when he approached it.

$5ss Gas
¢He was called by name: 'O Misa!"'
In another Ayah it says,

O 3t gkl J i G e G g TS et o dd
i
¢He was called from the right side of the valley, in the blessed
place, from the tree: O Miisa! Verily, I am Allah."'$[28:30]
However, here Allah says,

¢at; By
& Verily, I am your Lord!y
meaning, ‘the One Who is talking to you and addressing you,’

€33 0
4So take off your shoes;$
‘Ali bin Abi Talib, Abu Dharr, Abu Ayyub and others of the
Salaf said, “They (his sandals) were from the skin of a donkey
that was not slaughtered.” It has also been said that he was
only commanded to remove his sandals due to respect for the
blessed spot.!"!
Concerning Allah’s statement,

U At-Tabari 18:278.
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LA

¢Tuway ‘Ali bin Abi Talhah said that Ibn ‘Abbas said, “It is the
name of the valley.”!! Others have said the same. This is
merely mentioned as something to give more explanation to the
story. It has also been said that it is a figure of speech, which
comes from the command to place his feet down. It has also
been said that it means ‘doubly sacred’ and that Tuwa is
something that has repetitious blessings. However, the first
opinion is most correct. It is similar to Allah’s statement,

€IE LGN L K 236 P

¢When his Lord called him in the sacred valley of Tuwa.y
[79:16]

Allah’s statement,
LT
¢And I have chosen you .} is similar to His statement,
€K 15y 00§ S G

€1 have chosen you above men by My Messages, and by My

speaking (to you).$ [7:144]
This means over all human beings of that time. It has also
been said that Allah said, “O Musa, do you know why I chose
to speak to you directly out of all of the people?” Musa said,
“No.” Allah then said, “Because I have not made anyone
humble himself as much as you have humbled yourself.”
Concerning Allah’s statement,

LSRN
450 listen to that which will be revealed .»

“Now listen to what [ say to you and what I reveal to you.”

€U Gy ¥4 P
¢Verily, I am Allah! There is no God but Me,»

This is the first obligation upon all responsible people of age,
that they know that there is no God worthy of worship except

() At-Tabari 18:281.
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Allah alone, Who has no partners.
Concerning Alldh’s statement,

¢alzty
¢so worship Me,» This means, “Single Me out alone for worship,

and establish My worship without associating anything with
Me.”

o= A G
¢and perform Salah for My remembrance.»

It has been said that this means, “Pray in order to remember
Me.” It has also been said that it means, “And establish the
prayer whenever you remember Me.” There is a supporting
evidence for this second statement in a Hadith recorded by
Imam Ahmad from Anas, who said that the Messenger of Alldh
#& said,
U b gl iy gl o gE 5T aslan i f35sT 35 ip
$es iy 50 5P 106
«Whenever one of you sleeps past the prayer, or he forgets to
pray, then let him pray when he remembers it. For verily,
Allah said, ¢And perform Salah for My remembrance s\
In the Two Sahihs it is reported from Anas that the Messenger
of Allah 3 said,
el ¥y @ 508 Y 85 iy g OF GRS Gl Sadle e i Lo
«Whoever slept past the prayer, or forgot it, then his expiation

is that he prays it when he remembers it. There is no expiation
for it other than that %!

Concerning Allah’s statement,
i L By
4Verily, the Hour is comingy This means that it is established

and there is no avoiding it. It will be and it is inevitable.
Concerning Allah’s statement,

st 1)

(1 Ahmad 3:184.
12] Fath Al-Bari 2:84, Muslim 1:477.
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&I am almost hiding itp Ad-Dahhak related from Ibn ‘Abbas that
he used to recite it as, “I almost kept it hidden - from
myself.”!) Ibn ‘Abbas then would say, “Because nothing is ever
hidden from Allah’s Seif.”? ‘Ali bin Abi Talhah reported from
Ibn ‘Abbas that he said,

uusi 36Ty
¢l am almost hiding it.» “This means that no one knows its
appointed time except Me (Allah).”3!
Allah also said,
€5 ¥y £ 9 G osen §

¢Heavy is its burden through the heavens and the earth. It

shall not come upon you except all of a sudden .» [7: 187]
This means that its knowledge weighs heavily upon the
dwellers of the heavens and the earth.
Concerning Allah’s statement,

€S o F e
&that every person may be rewarded for that which he strives.»

“l will establish it and it is inevitable. I will certainly reward
every person who does something, according to what he did.”

[ T
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¢S50 whosoever does good equal to the weight of an atom shall
see it. And whosoever does evil equal to the weight of an atom
shall see it.p [99:7-8]

€05S 2K U Gy
¢You are only being requited for what you used to do.y [52:16)
Alldh said,

¢Therefore, let not divert you the one who believes not
therein, »

Pl Fath Al-Qadir 3:361.
21 Ad-Durr Al-Manthir 5:563.
(3 At-Tabari 18:285.
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¢And what will his wealth avail him when he goes down (in
destruction)?y [92:11]
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€17. "And what is that in your right hand, O Musa?")

¢18. He said: "This is my stick, whereon 1 lean, and
wherewith 1 beat down branches for my sheep, and wherein |
find other uses.”'»

419. (Allah) said : ''Cast it down, O Miisa!"'p
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€20. He cast it down, and behold! It was a snake, moving
quickly .$

€21. Allah said: ““Grasp it and fear not; We shall return it to
its former state.”$

The Stick of Miisa turned into a Snake

This was a proof from Allah for Masa and a great miracle,
This was something that broke through the boundaries of
what is considered normal, thus, it was a brilliant evidence
that none but Alldh could do. It was also a proof that no one
could come with the likes of this (from mankind) except a
Prophet who was sent (by Allah).

Concerning Allah’s statement,

Lo sy A U3p
¢And what is that in your right hand, O Miisa?}

Some of the scholars of Tafsir have said, “He (Allah) only said
this to him in order to draw his attention to it.” It has also
been said, “He only said this to him in order to affirm for him
what was in his hand. In other words, that which is in your
right hand is a stick that you are familiar with. You will see
what We are about to do to it now.”

€Vt ool Ik U
¢And what is that in your right hand, O Miisa?}
y 8
This is an interrogative phrase for the purpose of affirmation.

U Bl sz o i)
¢He said : "‘This is my stick, whereon I lean..."$
I lean on it while I am walking.

€ & ¢ By
¢and wherewith I beat down branches for my sheep,

This means, 1 use it to shake the branches of trees so that
the leaves will fall for my sheep to eat them.’ ‘Abdur-Rahman
bin Al-Qasim reported from Imam Malik that he said, “[It is]
when a man places his staff into a branch and shakes it so
that its leaves and fruit will fall without breaking the stick. It
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»1]

is not the same as striking or beating. Maymun bin

Mahran also said the same.
Concerning his statement,

ARSI
gand wherein I find other uses.$

This means other benefits, services and needs besides this.
Some of the scholars took upon themselves the burden of
mentioning many of these obscure uses.

Concerning Alldh’s statement,

§iness G Jid
§(Allah) said : *'Cast it down, O Miisal”'y
“Throw down this stick that is in your right hand, O Masa.”
rings 15 o 6 P

¢He cast it down, and behold! It was a snake, moving

quickly .»
This means that the stick changed into a huge snake, like a
long python, and it moved with rapid movements. It moved as

if it were the fastest type of small snake. Yet, it was in the form
of the largest snake, while still having the fastest of movements.

\ i
¢moving quickly.» moving restlessly.
Concerning Allah’s statement,

2 Xve soe .
4&_’&\ L‘;_, L/':\.Ai—-

&We shall return it to its former state.$ the form that it was in, as
you recognized it before.
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1Y Ad-Durr Al-Manthiir 5:564.
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€22. "And press your (right) hand to your (left) side: it will
come forth white (and shining), without any disease as another
sign,”'$

€23. “That We may show you (sone) of Our greater signs.”$
424. "Go to Fir'awn! Verily, he has transgressed.’»

€25. He said: O my Lord! Open for me my chest.”$

€26. “And ease my task for me;"'»

427. “And loosen the knot from my tongue,"'y

€28. “That they understand my speech."}

€29. “And appoint for me a helper from my Samily,"”$

¢30. “Harin, my brother."

€31. "Increase my strength with him,"

¢32. “And let him share my task,”'y

¢33. “That we may glorify You much,”y

¢34. “And remember You much,"$

€35. "Verily, You are ever seeing us."y

The Hand of Miisa turning White without any Disease

This is the second sign of Muisa. That is Allah has commanded
him to place his hand into the opening of his garment, as is
clearly stated in another Ayah. It mentioned here merely as a
passing reference, saying:

dalis gy 45 (250
€And press your hand to your side :3
Allah said in another Ayah,
€oanllls <3 ) S o ) AN S G S0 ) 230
&And draw your hand close to your side to be free from fear.

These are two signs from your Lord to Fir'awn and his chiefs.»
[28:32]

Mujahid said,
ot §) 5 125%
$And press your hand to your side :3
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“This means put your palm under your upper arm.”!l When
Musa put his hand into the opening of his garment and
brought it out, it came out shining as if it were a half moon.
Concerning His statement,

&it will come forth white, without any diseasey

This means without any leprosy, ailment, or disfigurement.
This was stated by Ibn ‘Abbas, Mujahid, Tkrimah, Qatadah,
Ad-Dahhiak, As-Suddi and others.”’ Al-Hasan Al-Basri said,
“He brought it out, and by Allah, it was as if it were a lamp.
From this Muasa knew that he had surely met his Lord, the
Mighty and Sublime.”®! This is why Allah says,

&K G G SRY
§That We may show you (some) of Our grealer signs.$

Allih commanded Musa to go to Fir‘awn to convey the
Message

Allah said,
€3k A 5 4
4Go to Fir'awn! Verily, he has transgressed.»

This means, “Go to Fir‘awn, the king of Egypt, whom you left
Egypt fleeing from, and invite him to the worship of Allah
alone, Who has no partners. Command him to treat the
Children of Israel well and to not torment them. For verily, he
has transgressed, oppressed, preferred the worldly life and
forgotten the Most High Lord.”

The Supplication of Miisa

P

a9 56 ek g @ 5 36

&(Miisd) said: O my Lord! Open for me my chest, and ease
my task for me."'»

' At-Tabari 18:297.
12} At-Tabari 18:297,298.
131 At-Tabari 18:298.
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Musa requsted his Lord to expand his chest for his mission.
For verily, He was commanding him with a great task and a
weighty affair. He was sending him to the mightiest king on
the face of the earth at that time. He was the most arrogant
and severe of all people in his disbelief, and He had the largest
army and the most powerful kingdom. He was the most
tyrannical and the most obstinate of rulers. His case was such
that he claimed not to know Allih at all, and that he knew of
no god for his subjects other than himself, Along with this,
Musa lived in his home for a period of time as a child. He
stayed in Fir'awn’s own room and slept on his bed. Then, after
this, he killed one of their people and feared that they would
retaliate by killing him in return. Thus, he fled from them and
remained an outlaw during this entire time. Then, after all of
this, His Lord sent him to them as a warner calling them to
worship Allah alone, without associating partners with Him.
This is why he said,

€ g meil g gH o
€O my Lord! Open for me my chest, and ease my task for me.»

This means, “I cannot perform this task if You do not help me,
aid me and support me.”
¢And loosen the knot from my tongue, that they understand
my speech .y

This is referring to the lisp that he had. This lisp was a result
of an incident when he was presented a date and a hot coal
stone and he placed the coal on his tongue instead of the
date. A detailed explanation of this story is forthcoming in the
following chapters. However, he did not ask Allah to remove
this affliction all together. Rather, he asked for removal of his
stammering so the people would understand what he intended
in his speech. He was only asking for what was necessary to
deliver his message. If he had asked for the removal of his
affliction in its entirety, it would have been cured for him.
However, the Prophets do not ask for any more than what is
required. Therefore, he was left with the remnants of this
accident that took place with his tongue. Allah informed of
what Fir'awn said concerning him,
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4Am I not better than this one who is despicable and can
scarcely express himself clearly?$[43:52]

This means that he is not eloquent in speech.
Concerning Alldh’s statement,

{"0" s “ St 5 o J 5P

¢And appoint for me a helper from my family, Hariin, my
brother .»

This was also a request from Musa concerning something not
pertaining to himself. That was his request for the assistance
of his brother, Harin. Ath-Thawri reported from Abu Sa‘id,
from ‘Ikrimah, who said that Ibn ‘Abbas said, “HarGn was
made a Prophet at the same moment that Miusa was made a
Prophet.”’! Ibn Abi Hatim recorded that ‘A’ishah went out
intending to perform ‘Umrah and stopped to camp among
some bedouins. While she was among them she heard a man
say, “Which brother in this life was the most beneficial to his
brother?” The people said, “We do not know.” The man said,
“By Allah, I know.” ‘A’ishah said, “I said to myself about his
swearing, that he should not swear such an oath, singling
himself out as knowing what person was of most benefit to his
brother.” The man said, “It is Musa, when he asked for
prophethood to be bestowed upon his brother.” Then ‘A’ishah
said, “By Allah, he has spoken truthfully.” This is why Allah
commended Musa by saying,

€X\e o Se ¥
¢And he was honorable before Alldh.$[33:69]
Concerning Musa’s statement,
€ oy 2P

¢Increase my strength with him.» Mujahid said, “This means to
make my back strong.”

¢ o L3

11 Ad-Durr Al-Manthir 5:567.
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¢And let him share my task.» make him my consultant in this
matter.

sk 555 BE A0 5
¢That we may glorify You much, and remember You much.p

Mujahid said, “A servant of Allah is not considered of those
who remember Allah much until he remembers Allah while
standing, sitting and lying down.”!]

Concerning his statement,

s G K @y
¢Verily, You are ever seeing us.$

This means in Your choosing us, giving us the prophethood
and sending us to Your enemy, Fir‘awn. So unto You is all
praise for this.
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436. (Allah) said : **You are granted your request, O Misa!"'y
437. "And indeed We conferred a favor on you another time

(before).”’»

¢38. "When We inspired your mother with that which We
inspired."'y

€39. “Saying: 'Put him (the child) into the Tabit and put it
into the river; then the river shall cast it up on the bank, and
there, an enemy of Mine and an enemy of his shall take him.'
And I endued you with love from Me, in order that you may be
brought up under My Eye."$

€40. ""When your sister went and said : 'Shall 1 show you one
who will nurse him?' So We restored you to your mother, that
she might cool her eyes and she should not grieve. Then you
did kill a man, but We saved you from great distress and tried
you with a heavy trial "'}

M Al-Qurtubi 14:186.
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Glad Tidings of the acceptance of Muisa’s Supplication
and the Reminder of the Previous Blessings

This is a response from Allah to His Messenger, Musa, for
what he requested from His Lord. It also contains a reminder
of Allah’s previous favors upon him. The first was inspiring his
mother when she was breastfeeding him and she feared that
Firawn and his chiefs would kill him. Masa was born during a
year in which they (Firawn’s people) were killing all of the
male children. So she placed him in a case and cast him into
the river. The river carried him away and she became grieved
and distressed, as Allah mentioned about her when He said,

- .. ... - 3 e 3P - 252 .8
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¢And the heart of the mother of Miisa became empty. She was
very near to disclose his (case) had We not strengthened her
heart.» [28:10]

So the river carried him to the home of Fir‘awn.

45 6 1 afesy g u A0EIG)
¢Then the people of Fir'awn picked him up, that he might
become for them an enemy and a (cause of ) grief.p [28:8]

Means that this was a destined matter, decreed by Allah. They
were Kkilling the male children of the Israelites for fear of
Musé’s arrival. Therefore, with Allah having the great authority
and the most perfect power, He determined that Musa would
not be raised except upon Fir‘awn’s own bed. He would be
sustained by Fir‘awn’s food and drink, while receiving the love
of Fir'awn and his wife. This is why Allah said,

4and there, an enemy of Mine and an enemy of his shall take

him. And I endued you with love from Me,»

This means that I made your enemy love you. Salamah bin
Kuhayl said,

Loor A as

4And I endued you with love from Me,»
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“This means, ‘1 made My creatures love you.’ "'l
doF § E0y
4in order that you may be brought up under My Eye.3

Abu Imran Al-Jawni said, “This means, ‘You will be raised
under Alldh’s Eye.’ "2
Concerning Allah’s statement,

§When your sister went and said: ‘Shall 1 show you one who
will nurse him?' So We restored you to your mother, that she
might cool her eyesy

When he was accepted into the house of Fir'awn, women were
brought in attempts to find someone who might be able to
nurse him. But he refused to breast feed from any of them.
Allah, the Exalted, says,

430 o gl o 53
§And We had already forbidden (other) foster suckling mothers
for himp [28:12]
Then, his sister came and said,
diab i A5 b RIS o 0if o 580 op

&Shall 1 direct you to a household who will rear him for you,
and look after him in a good manner?$ [28:12]

She meant, “Shall I guide you to someone who can nurse him
for you for a fee?” So she took him and they went with her to
his real mother. When her breast was presented to him, he
took it and they (Fir‘awn’s family) were extremely happy for
this. Thus, they hired her to nurse him and she achieved great
happiness and comfort because of him, in this life and even
more so in the Hereafter. Allah, the Exalted, says here,

Covs vo sper % verrs
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§So We restored you to your mother, that she might cool her
eyes and she should not grieve .

(1 At-Tabari 18:303.
(2l Fath Al-Qadir 3:367.
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should not grieve over
you.
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¢Then you killed man,»
This means that he
killed a Coptic person
{the people of Egypt,
Firawn’s people).

¢but We saved you from
great distressp

This is what he was
feeling due to Fir‘awn’s
family intending to kill
him. So he fled from
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them until he came to
the water of the people
of Madyan. This is
when the righteous
man said to him,
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¢Fear you not. You have escaped from the people who are
wrongdoers . [28:25)
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440. Then you stayed a number of years with the people of
Madyan. Then you came here according to the fixed term which
1 ordained (for you), O Misa!p

441. And I have chosen you for Myself.»

442. Go you and your brother with My Ayat, and do not, you
both, slacken and become weak in My remembrance.»
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€43. Go both of you to Fir'awn, verily, he has transgressed.p

¢44. And speak to him mildly, perhaps he may accept -
admonition or fear (Allih).»

Choosing Musa to go to Fir‘awn and to be Soft and
Gentle in His Invitation

Allah, the Exalted, says in His address to Misa that he had
lived among the people of Madyan, avoiding Firawn and his
chiefs. He worked as a shepherd for his father-in-law until the
appointed time for his work ended. Then he met the decree of
Allah and His predetermined will, without him having any set
appointment. This entire situation was under the control of
Allah, Blessed be He, the Most High. He compels His servants
and His creatures to whatever end He wills. This is why Allah
says,
€S 5§ 28T
¢Then You came here according to the fixed term which I
ordained (for you), O Miisa!y

Mujahid said, “For a set appointment.”!'! ‘Abdur-Razzaq
recorded that Ma‘mar reported from Qatadah that he said,

¢Then You came here according to the fixed term which I

ordained (for you), O Miisa!
“For the decree of messengership and prophethood,”?
Concerning Allah’s statement,

&6 o G
¢And I have chosen you for Myself.»

This means, “lI have chosen you and selected you to be a
Messenger for Myself. This is as I wish and according to My
will.” Concerning the Tafsir of this Ayah, Al-Bukhari recorded
that Abu Hurayrah said that the Messenger of Allah # said,

FErdl De ol B SEET il SR i pa s DG 02 ) o3 N

(1l At-Tabari 18:311.
2 ‘Abdur-Razzaq 3:17.



Sitrah 20. Ta Ha (40-44) (Part-16) 343

dle O30 cod Bk dl, B ks G S s Ja
PN S‘_CA,.,-:": RN e G Sasg 100 PRI [H ]

15524 ¢80
‘Adam and Miisa met,”" and Misa said, "You are the one
who made things difficult for mankind and you caused them to
be evicted from Paradise.” Adam said, *Are you the one whom
Allah chose for His Message, and He selected you for Himself
and He revealed the Tawrah to you?" Miisa replied, “Yes."
Then Adam said, "Did you find that it was preordained upon

me before He (Allah) created me?” Miisa replied, *'Yes."
Therefore, Adam defeated Mits@'s argument 12!

Both Al-Bukhari and Muslim recorded this narration.
Concerning Allah's statement,

€a5 35 &
4Go you and your brother with My Ayat,»
This means with My proofs, evidences and miracles.

L R RER

€¢And do not, you both, slacken and become weak in My
remembrance.p

‘Ali bin Abi Talhah related from Ibn ‘Abbas that he said, “This
means do not be slow.”® Mujahid reported that Ibn ‘Abbas
said, “This means do not be weak.” The meaning here is that
they should not slacken in the remembrance of Allah. Rather,
they both should remember Allih during their meeting with
Fir'awn so that the remembrance of Alldh can be an aid for
them against him. The remembrance of Allah would be their
strength and their power that would defeat him.

Allah’s statement;

o

«ngh & 55 4 Wiy
€Go both of you to Fir'awn, Verily, he has transgressed.y

) That is before intercession on the Day of Resurrection.
@l Fath Al-Bari 8:288, Muslim 4:2043,2044.
B) At-Tabari 18:312.
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means that he has rebelled and become haughty and insolent
against Allah and he has disobeyed Him.

i F R GG ISy

¢And speak to him mildly, perhaps he may accept admonition
or fear (Allah).»

This Ayah contains a great lesson. Even though Fir'awn was
the most insolent and arrogant of people and Miisa was the
friend of Allah among His creation at that time, Musa was still
commanded to speak to Firawn with mildness and softness.
Therefore, their invitation to him was with gentle, soft and
easy speech that is used by one who is a close friend. This is
so that the message may have more effect on the souls, and so
it would have deeper and more beneficial results. This is as
Allah, the Exalted, says,

€200 ca G Ay T Gl GO &5 gt d) £iP

¢Invite (mankind) to the way of your Lord with wisdom and
fair preaching, and argue with them in a way that is better.y
[16:125]

Concerning Allah’s statement,

’
Iy

¢ia 58 Ay
¢perhaps he may accept admonition or fear (Allah).p
This means that perhaps he will recant from that which he is
in of misguidance and destruction,
i
¢or he will feary
meaning that he will become obedient due to fear of Allah.
This is as Allah says,
(“b,éa- iJ‘J-‘-‘=-hu -u'u~’>
¢For such who desires to remember or desires to show his
gratitude.$ [25:62]

Thus, to remember means to recant from that which is
dangerous, and fear means to attain obedience.

-y, o
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445. Both of them said: “Our Lord! Verily, we fear lest he
should hasten to punish us or lest he should transgress."'p

446. He (Allah) said: ‘'Fear not, verily, 1 am with you both,
hearing and seeing.”$

447. "“So go you both to him, and say: 'Verily, we are both
Messengers of your Lord, so let the Children of Israel go with
us, and torment them not; indeed, we have come with a sign
from your Lord! And peace will be upon him who follows the
guidance!”’y

€48. 'Truly, it has been revealed to us that the torment will be
for him who denies, and turns away." "'y

Miisa’s fear of Fir‘awn and Allih’s strengthening Him

Allah, the Exalted, informs that Musa and Harun pleaded to
Allah, expressing their grievance to him:

il S UL BE g gy
¢Verily, we fear lest he should hasten to punish us or lest he
should transgress.$

They meant that Fir'awn might seize them unexpectedly with a
punishment, or transgress against them by tormenting them,
when they actually did not deserve it. Ad-Dahhak reported
from Ibn ‘Abbas that he said that transgress here means, “To
exceed the bounds."!!
€l o Tl ) TE ¥ 36y
¢He (Allah) said: “Fear not, verily, I am with you both,
hearing and seeing."' %

meaning; “Do not fear him (Fir‘awn), for verily, I am with you
and I hear your speech and his speech as well. I see your
place and I see his place as well. Nothing is hidden from Me of

1 Ad-Durr Al-Manthir 5:580.
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your affair. Know that his forehead is in My Hand, and he
does not speak, breathe, or use any force, except by My leave
and after My command. 1 am with you by My protection, My
help and My support.”

-2 372 3%,
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¢So go you both to him, and say: "Verily, we are both
Messengers of your Lord..."»

Musa admonishes Fir‘awn
Concerning his statement,
¢indeed, We have come with a sign from your Lord!$
meaning with evidence and a miracle from your Lord.
i 1 4 § iy
¢And peace will be upon him who follows the guidance!y

meaning, ‘peace be upon you if you follow the guidance.’
Because of this, when the Messenger of Allah # wrote a letter
to Heraclius, the emperor of Rome, beginning with,
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tIn the Name of Allah, the Most Gracious, the Most Merciful.

From Muhammad, the Messenger of Alldh, to Heraclius the

emperor of Rome. Peace be upon him who follows the guidance.

Thus, to proceed: Verily, I invite you with the invitation of

Islam. So accept Islam and you will be safe, and Allah will give

you a double reward /")

Due to this, Misa and Hartin said to Fir‘awn,

\_.u{ " -” :;LL-]\ ‘ LJ\ ,_;-J‘ 3 L:l B:\:L\ ”.:' g: J; P_’L’J\;)
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¢And peace will be upon him who follows the guidance! Truly,

M Fath Al-Bari 1:42.
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it has been revealed to us that the torment will be for him who
denies, and turns away .»

In His flawless revelation, Allah has revealed to us that
torment is prepared exclusively for those who reject the signs
of Allah and turn away from His obedience. As Allah says,
G O el B oo A 50 B il o G
€Then for him who transgressed all bounds, and preferred the
life of this world, Verily, his abode will be Hellfire.» [79:37-39)
Allah, the Exalted, also says,
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¢Therefore 1 have warned you of a blazing Fire. None shall
enter it save the most wretched. Who denies and turns away.}
[92:14-16]

Allah also says,
SR A g TR S AR TR
€50 he neither believed nor prayed! But on the contrary, he
belied and turned away .3 [75:31-32]
This means that he denied with his heart and turned away by
his actions.
G 56 roiesie %A 8 B B ol G s 85 S5 J6p
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¢49. Fir'awn said: "Who then, O Miisa, is the Lord of you
two?"'y
¢50. [Miisa] said : ‘Our Lord is He Who gave to each thing its
form and nature, then guided it aright.”y
451. [Fir'awn] said : *"What about the generations of old?"'y

€52. [Miisa] said : *'The knowledge thereof is with my Lord, in
a Record. My Lord neither errs nor forgets.”

The Conversation between Miisa and Fir‘aw::

Allah, the Exalted, informs about Firawn that he said to
Musa, in his rejection of the existence of a Supreme Maker

and Creator, Who is the God of everything and his own Lord
and Owner:
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¢Who then, O Miisa, is the Lord of you two?$

meaning “Who is the one who called you forth and sent you?
For verily, I do not know him and I have not given you any
god other than myself.”

RN A B RS
Bosle ¢ AL b b obel il & 56

¢(Miisa) said: ""Our Lord is He Who gave to each thing its
form and nature, then guided it aright.”’$

“‘Ali bin Abi Talhah related that Ibn ‘Abbas said, “He is saying
that He created a mate for everything.”l!!l Ad-Dahhak said that
Ibn ‘Abbés said, “He made the man a man, and the donkey a
donkey and the sheep a sheep.” Layth bin Abi Sulaym
reported from Mujdhid that he said, “He gave everything its
form.” Ibn Abi Najih said that Mujahid said, “He fashioned the
creation of every moving creature.”

Safid bin Jubayr said concerning His statement,

€l R § 3

¢(Who) gave to each thing its form and nature, then guided it
aright.»

“He gave each of His creatures what is suitable for its
creation.”?! Therefore, He did not give man the form of a wild
beast, nor did He give wild beasts the form of the dog.
Likewise, the dog’s form is not like the sheep’s. He also gave
creature a suitable spouse, and He influenced everything
towards that mate. There is no species of creation that is
exactly like another species. They are different in their actions,
their forms, their sustenance and their mating. Some of the
scholars of Tafsir have said that this statement, “He gave to
each thing its form and nature, then guided it aright,” is
similar to Allah’s statement,

¢0s8 3% 5P
¢And Who has measured; and then guided .y (87:3]

{1l At-Tabari 18:316.
21 Al-Qurtubi 11:204.
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This means He measured out an ordained amount (of
sustenance, actions, etc.) and then guided His creatures to it.
He wrote the deeds, the appointed times of death and the
provisions. Then, the creatures traverse upon that and they
are not able to avoid it, nor are they able to abandon it. In
this Ayah Muasa is saying that our Lord is the One Who
created the creation, measured out its ordainment and
compelled the creatures to that which He wanted.

& dNT pollf 36 G J6p
¢(Fir'awn) said : ''What about the generations of old?"'%

The most correct opinion concerning the meaning of this, is
that when Musa informed Fir‘awn that his Lord Who sent him
is the One Who creates, sustains, ordains and guides, Fir'awn
began to argue, using the previous generations as a proof. He
was referring to those people of old who did not worship Allah.
In other words, “If the matter is as you say, then what
happened to those people? They did not worship your Lord.
Instead they worshipped other gods besides Him.” Masa said
to him, in response to this, that if they did not worship Allah,
then Allah knows precisely what happened to them and He
will give them just recompense for their deeds, as is written in
Allah’s Book (of decrees). This Book is called Al-Lawh Al-
Mahfiiz (The Preserved Tablet) and it is the Book of Deeds.

€ ¥ G5 Jm VP
¢My Lord neither errs nor forgets.»

This means that nothing eludes Him and He does not miss
anything, whether it is small or great. He does not forget
anything and His Most Exalted knowledge is described as
encompassing everything. Blessed be He, the Exalted, the Most
Holy and free of any imperfections. The knowledge that
creatures have has two deficiencies. The first is that it does
not completely encompass anything, and the second is that
the creature is prone to forget after knowing. Therefore, Allah
has declared Himself above such deficiencies.
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¢53. Who has made earth for you like a bed; and has opened
" ways for you therein, and has sent down water (rain) from the

sky. And We have brought forth with it various kinds of
vegetation .

¢54. Eat and pasture your cattle; verily, in this are Ayat for
men of understanding.p

¢55. Thereof We created you, and into it We shall return you,
and from it We shall bring you out once again.p

¢56. And indeed We showed him (Fir'awn) all Our Ayat, but
he denied and refused.y

The Completion of Miisa’s Reply to Fir‘awn

This is from the completion of Muisd’s speech concerning the
description of His Lord when Fir‘awn asked him about Him.
He (Mus3) said,

dsin G G ¥ S

¢He Who gave to each thing its form and nature, then guided

it aright.»
Then, Firawn attempted to present some argumentative
rebuttal during Masa’s reply. Yet, Miisa continued by saying,
“He is the One Who made the earth as a bed for you.” Some
recited the word as Mihadan and others recited it as Mahdan,
which means ‘a place of rest that you settle down upon.’ It
also may mean ‘that which you stand upon, sleep upon or
travel upon its back.’

G K ey
¢and has opened ways for you therein.p

This means, ‘He made roads for you to walk upon their
shoulders.’ This is just as He, the Exalted, said,

T v s, T
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¢And placed therein broad highways for them to pass through,
that they may be guided.y [21:31]
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¢and has sent down water from the sky. And We have brought
forth with it various kinds of vegetation .

referring to the various species of plants, such as vegetation
and fruits. Some are sour, some are sweet, some are bitter
and there are other kinds as well.

(pi-" J,‘J:; X
4Eat and pasture your cattle (therein);)

meaning, ‘something that is food for you and a palatable fruit
for you, and something that is for your cattle as fodder for
them, both green and dry.’

€55 38 5 4
¢Verily, in this are Ayat.p
This means proofs, signs and evidences.

¢ Yy
4for men of understanding. meaning those who possess correct
and upright intelligence realizing that there is no god worthy of
worship except Allah, and there is no true Lord other than Him.

S 0 K2 G W K b
¢Thereof We created you, and into it we shall return you, and
from it We shall bring you out once again.$

meaning, ‘the earth is your beginning. For your father, Adam,
was created with dirt from the surface of the earth. You also
will be returned to the earth. This means that you will become
dirt when you die and decay.’ The statement, “And from it We
shall bring you out once again,” means,

é a!\'ﬁ__b 9\ ,....\J u‘ u)..};; 3g.-.¢ ;):—h:.:\; _,24: E;%
¢On the Day when He will call you, and you will answer with

His praise and obedience, and you will think that you have
stayed (in this world) but a little while!» |17:52]

This Ayah is similar to Allah’s statement,
§ind 55 ) St G35 Sk s J6

¢He said: ''Therein you shall live, and therein you shall die, and from
it you shall be brought out.”'y [7:25}
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semm \ Masa

showed
Fir‘awn all of the
Signs but He did
not believe

Concerning Allah’s
statement,

YW -gEl

L "r s,

4.;;ob

¢And indeed We showed
him (Fir'awn) all Our
Ayat, but he denied and
refused.y

This means that the
proofs, signs and evi-
dences were establi-
shed against Fir‘awn
and he saw them with
his own eyes, but he
still denied and rejec-
ted them due to his
disbelief, abstinence
and transgression.
This is as Allah, the
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Exalted, says,

S 2.
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¢And they belied them wrongfully and arrogantly, though they
themselves were convinced thereof.» [27:14]
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€57. He (Fir'awn) said: *'Have you come to drive us out of our
land with your magic, O Miisa?"'y

¢58. “Then wverily, we can produce magic the like thereof; so
appoint a meeting between us and you, which neither we nor
you shall fail to keep, in an open place where both shall have a
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just and equal chance.”’y

¢59. (Mitsd) said: ''Your appointed meeting is the day of the
festival, and let the people assemble when the sun has risen
(forenoon)."”$

Fir‘awn describes Miusa’s Proofs as being Magic and
Their Agreement to hold a Contest

Allah, the Exalted, informs of what Firawn said to Musa
when he showed him the great proof. This great sign to
Fir‘awn was Musa casting down his stick which became a
huge snake, and his pulling his hand out from under his arm
while it was glowing white without any illness. At this, Fir‘awn
said, “This is magic that you have brought to us to bewitch us
and conquer the people, so that they will follow you. Then you
will outnumber us.” Firawn then said, “Your plan will not
work. We have magic just like yours, so do not let yourself be
deceived by that what you are doing.”

£ v poers srew

g dlyy L Jbp
4s0 appoint a meeting between us and you,p

Meaning, ‘a day that we can come together to present some of
our magic to confront yours. It will be at a specified place and
time.’ With this, Masa said to them,

i oy S
¢Your appointed meeting is the day of festival,p

That was the day of their celebration and their New Year’s
festivity. It was a holiday for them when they took vacation
from their work and came together for a large gathering. This
day was selected so that all of the people could witness the
power of Allah to do whatever He wills. They would see the
miracles of the prophets and the futility of magic to contest
the supernatural prophetic powers. This is why Musa said,

€8 22 oy
¢and let the people assembley meaning all of them.
¢l
dwhen the sun has risen (forenoon).$
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meaning in the morning, just before noon. In this way the
contest will be most visible, well lit, apparent and obvious in
plain view. This is the way of the Prophets. Their work is
always clear and apparent. It is never something hidden, or
something for sale. This is why he did not say that the
meeting should be at night, but rather, it was to be held
during the bright part of the day. Ibn ‘Abbas said, “The day of
their festivity was the day of ‘Ashura’”!'! As-Suddi, Qatadah
and Ibn Zayd said, “It was the day of their great celebration.”
Sa‘'ld bin Jubayr said, “It was the day of their great bazzar.”
These statements are not contradictory. I say that Allah
destroyed Fir'awn and his armies on a day similar to this, just
as is confirmed in the Sahih.?

‘Abdur-Rahmaén bin Zayd bin Aslam said, “It was a flat place
where all of the people were on the same level, having an
equal view of the event. There was nothing there that would
obstruct the view so that some people could see what others
did not.”3
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€60. So Fir'awn withdrew, devised his plot and then came
back .y

€61. Misa said to them: "Woe unto you! Invent not a lie
against Allah, lest He should destroy you completely by a
torment. And surely, he who invents a lie (against Allah) will
fail miserably.”y

€62 Then they debated one with another what they must do,
and they kept their talk secret.p

€63. They said: ' Verily, these are two magicians. Their object
is to drive you out from your land with magic, and to take you
away from your exemplary way."$

1) Ad-Durr Al-Manthiir 4:540, that is the 10th of Mubharram.
(2) Fath Al-Bari 8:288.
BI At-Tabari 18:323.
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464. "“So devise your plot, and then assemble in line. And
whoever overcomes this day will be indeed successful.”’¥

The Meeting of the Two Parties, Misi’s Propagation of
the Message and the Magicians

Allah, the Exalted informs that when Fir‘awn and Musa agreed
to an appointed meeting at a specified place and time, Firawn
began to gather some magicians from the cities of his
kingdom. Every person who had any affiliation with magic at
that time was summoned, and magic was very widespread and
in demand at that time. This is as Allah says,
€108 20 K o 55 SEP

€And Fir'awn said: 'Bring me every well-versed sorcerer.”$

[10:79]
Then, the day came. It was the day when all of the people
gathered, which was well-known, being the day of the festival.
Fir‘awn was there sitting upon his throne surrounded by the
elite officials of his kingdom. The subjects were all standing on
his right and his left. Then, Miisa came forward leaning upon
his stick accompanied by his brother Hartun. The magicians
were standing in front of Fir‘awn in rows and he was prodding
them, inciting them and encouraging them to do their best on
this day. They wanted to please him and he was promising
them and inspiring them. They said,

§WIll there surely be a reward for us if we are the winners? He
(Fir'awn) said: ''Yes, and you shall then verily be of those
brought near (to myself)."y [26:41-42]

e S J WRE ¥ K55 nf 40 3G
¢Miisa said to them: "Woe unto you! Invent not a lie against
Allah..."¥

This means, “Do not make an illusion before the people of
something that is not real, making it appear as if it were a
creature, when it is not really a creature. If you do this, then
you would be lying on Allah.”

45k Fnlid
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¢lest He (Allah) should destroy you completely by a torment.y

This means, ‘He will destroy you with a destructive
punishment that will not spare anything, or anyone.’

- ,i e Vet
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CEE

¢"...And surely, he who invents a lie will fail miserably."
Then they debated one with another what they must do,$

It has been said that this means that they argued among
themselves. So one of them said, “This is not the speech of a
magician, but it is the speech of a Prophet.” Another said, “No,
he is only a magician.” There are other opinions that have
been mentioned about what they discussed. And Allah knows
best.

Allah’s statement,

€ 14y
dand they kept their talk secret.p

means, they held secret counsel among themselves about this
matter.

Guin3 555 3y 0D
¢They said : " Verily, these are two [Hadhan] magicians..."$

This is a way of speaking with some of the Arabs and this
Ayah has been recited according to the grammar of their
dialect. There are also others who recite it as,

(V2 3k Op

Which carries the same meaning, “Verily, these are two
[Hadhayn} magicians.” This is the popular style of language in
Arabic grammar. The grammarians have extensive discussions
in reply to the first recitation and its grammatical explanation,
but this is not the place for such a discussion. The main point
is that the magicians said among themselves, “You all know
that this man and his brother (Musa and Harun) are two
knowledgeable magicians who are quite aware of the skill of
magic. They want to defeat you and your people today and
conquer the people, causing the masses to follow them. They
want to fight against Firawn and his armies, and they are
seeking victory over him. And their ultimate goal is to expel
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you from your land.”
Concerning Allah’s statement,

~eo , ,U:/ ! L:; _,\:3 §
4and to take you away from your exemplary way.p
This means, ‘they want to expose this way (of yours) openly,
which is magic.’ For verily, they were considered great because
of their magic. They had wealth and sustenance because of
this magic. They were actually saying, “If these two (Misa and
Haran) are victorious, they will destroy you and expel you
from your land. In doing so, they will be the first individuals

to do so, and they will be given great power of leadership
without you.” Ibn ‘Abbas mentioned concerning Allah’s

statement,
€ Kk GEY
dand to take you away from your exemplary way.p
“This means their kingdom, which they were in, and their
livelihood.”!! ‘Abdur-Rahmén bin Zayd said, “This superior
way means that which they were upon.”
€62 B3 E Sk iy
¢So devise your plot, and assemble in line.p

This means, “All of you come together in one row, and throw
that which is in your hands at one time in order to dazzle the
eyes (of the people) and defeat this man and his brother.”

€320 g G A 5p
¢And whoever overcomes this day will be indeed successful .y

meaning “Between you and us. As for us (the magicians), we
have been promised to be given an abundance of power and
sovereignty. And in reference to him (Musa), He will gain great
leadership.”
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(11 An-Nasa’t in Al-Kubrd 6:396.
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€65. They said: 'O Musa! Either you throw first or we be the
first to throw?"'p

€66. [Masa] said: "Nay, throw you (first)!” Then behold! their
ropes and their sticks, by their magic, appeared to him as
though they moved fast.

€67. So Miisa conceived fear in himself.y

¢68. We (Allah) said: "‘Fear not! Surely, you will have the
upper hand.”’»

€69. "And throw that which is in your right hand! It will
swallow up that which they have made. That which they have
made is only a magician's trick, and the magician will never be
successful, to whatever amount (of skill) he may attain."

€70. So the magicians fell down prostrate. They said: “We
believe in the Lord of Hariin and Miisa."

The Competition, Miisa’s Victory, and the Magician’s
Faith

Allah, the Exalted, informs about the magicians when they
met Musd, that they said to Musa,

€5 J Ty
4" Either you throw first..."”$ meaning, “you go first.”
€5 536w F 55 sy
¢"'...or we be the first to throw?" (Miisi) said: “Nay, throw
you (firsh!"'p
This means, ‘you magicians should go first so that we can see

what magic you are going to perform and so that the true
state of their affair will become obvious to the people.’

€55 W pie o ) 02 (Vs AG 5P
€Then behold! their ropes and their sticks, by their magic,
appeared to him as though they moved fast.p

In another Ayah it says that when they threw,
€ B 5 Gy 5 f DD
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4Then said: "By the might of Fir'awn, it is we who will
certainly win!"'y [26:44]

And Allah, the Exalted, says,
SO e fy ST S T R By
¢They bewitched the eyes of the people, and struck terror into
them, and they displayed a great magic. [7:116]

Here, He says in this Sirah,
R A A T LR LT
55 W ah o2 ) 2 (aieey (A GG

¢Then behold! their ropes and their sticks, by their magic,
appeared to him as though they moved fast.$

They were a large numbered group and each one of them
threw a stick and a rope until the valley became full of snakes
piled on top of each other.

Concerning Allah’s statement,

vt s i AP
¢So Miisa conceived fear in himself.»

This means that he feared for the people that they would be
tested and deceived by their magic before he could even have a
chance to throw what was in his right hand. Thus, Allah
revealed to him at the right moment, to throw what was in his
right hand, which was the stick. When he did so, it swallowed
what they had made. It became a huge, monstrous creature
with legs, a neck, a head and fangs. It went after these ropes
and sticks until none of them remained, except that it was
devoured and swallowed by this beast. At the same time, the
magicians and all of the people were watching with their own
eyes, seeing this amazing event in broad daylight. Thus, the
miracle was performed and the evidence was clear. The truth
prevailed and the magic was proven to be falsehood. This is
why Allah said,

(uii..;’LJld.uY,fu e Gip

¢That which they have made is only a magician’s trick, and the
magician will never be successful, to whatever amount (of skill)
he may attain.»

So when the magicians saw the event and witnessed it with
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their own eyes, while they were knowledgeable of the various
tricks and methods in the sciences of magic, they knew with
conviction that what Musa had done was not magic or
illusionary tricks. They recognized that it was the truth
without any doubt. They knew that no one had any power to
do this except for One Who says for a thing “Be,” and it is.
Therefore, when this happened, they fell down into prostration
to Allah. They said, “We believe in the Lord of all that exists,
the Lord of Masa and Haran!” This is why Ibn ‘Abbas and
‘Ubayd bin Umayr both said, “At the beginning of the day they
were magicians and at the end of the day they were
outstanding witnesses of faith.”'!

The Number of Magicians

Ibn Abi Hatim recorded that Ibn ‘Abbas said, “The magicians
were seventy men who were magicians in the morning, but
witnesses of faith by the time evening came.”? Ibn Abi Hatim
also reported that Al-Awza’i said, “When the magicians fell
down in prostration, Paradise was raised up before them until
they were looking at it.”® It is reported from Said bin Jubayr
that he said concerning Allah’s statement,

€€ B gy
¢So the magicians fell down prostrate.

“They saw their places (in Paradise) made clear before them
while they were in their prostration.” lkrimah and Al-Qasim

bin Abi Bizzah both said the same.!*!
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€71. (Fir'awn) said: “Believe you in him before I give you

Ml At-Tabari 18:340, 13:36.
2! 1bn Abi Hatim 7:2428.

(8] At-Tabari 18:334.

[ At-Tabari 18:334.
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permission? Verily, he is your chief who has taught you magic.
So I will surely cut off your hands and feet on opposite sides,
and I will surely crucify you on the trunks of date palms, and
you shall surely know which of us can give the severe and more
lasting torment.”y

€72. They said: "We prefer you not over what have come to us
of the clear signs and to Him (Allah) Who created us. So,
decree whatever you desire to decree, for you can only' decree
(regarding) this life of the world."}

473. "Verily, we have believed in our Lord, that He may
forgive us our faults, and the magic to which you did compel
us. And Allah is better as regards reward in comparison to
your reward, and more lasting."'$

Fir‘awn’s turning against the Magicians, His
threatening Them and Their Reply

Alldh, the Exalted, informs of Fir‘awn’s disbelief, obstinance,
transgression and haughtiness against the truth in favor of
falsehood. When he saw what he saw of the magnificent
miracle and the great sign, and he saw those whose help he
sought accept faith in the presence of all of the people, and he
was absolutely defeated, he began to behave arrogantly and
cast accusations. He resorted to using his esteemed honor and
might against the magicians. He warned them and threatened
them saying,

€4 20
¢Believe you in him (Miisa)p This means, “Do you have faith in
him?”
¢ &5 Ty
¢before 1 give you permission?$ meaning, “I have not commanded
you to do so, by which you have rebelled against me.” Then he

said a statement that he, the magicians and all creatures knew
was a forgery and an utter lie.

SRR A LA
¢Verily, he is your chief who has taught you magic.$
meaning “You all only took your magic from Musa and you
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have made an agreement with him against me and my
subjects, that you would help him be victorious.” Allah says in
another Ayah,

€6 50 T A 00 o 1558 R 3
¢Surely, this is a plot which you have plotted in the city to
drive out its people, but you shall come to know.p [7:123)

Then he began threatening them. He said to them,
€05 iz g L St &2 K K <0ty
€50 I will surely cut off your hands and feet on opposite sides,
and I will surely crucify you on the trunks of date palms,

meaning, “I will certainly make an example of you, I will kill
you in a public execution.” Ibn ‘Abbés said, “Thus, he was the
first person to ever do this (public execution, crucifixion).” This
was reported by Ibn Abi Hatim.!!!

Concerning Allah’s statement,

46h (G 19T g

€And you shall surely know which of us can give the severe

and more lasting torment.»
This means, “You say that my people and I are astray and
that you (magicians), Musa and his people are following
correct guidance, but you will come to know who will be
punished and remain punished.” So when he attacked with
this and threatened them, their souls eased them because of
their belief in Allah, the Mighty and Sublime. They exclaimed,

§oiTil G G U G 35 J 16D

€They said: ""We prefer you not over what have come to us of
the clear signs..."$

meaning, “We do not chose you over the guidance and
conviction that we have received.”

€L sty
¢and to Him (Allah) Who created us.p
It could be that they were swearing, “By He Who has created

M) At-Tabari 13:34.
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us.” It also could be connected in meaning to the clear signs
mentioned before it. In this case it would mean, “We do not
prefer you over our Originator and Creator, Who produced us
from a beginning that was nothing. He created us from clay
(or mud). Therefore, He alone deserves worship and humility
and you do not (Fir‘awn)!”
€546 ST 0y
¢So decree whatever you desire to decree,}

“Do whatever you wish and whatever your hands are able to
achieve.”

U5 5530 55 o 53
&for you can only decree (regarding) this life of the world .3

meaning, “You only have power in this world and it is a world
that will come to an end. Verily, we are hoping in the eternal
abode.”

el O L0 G, G G

¢Verily, we have believed in our Lord, that He may forgive us
our faults,»

“Whatever evils that we did.” It specifically means, ‘which we
were forced to do of magic, in order to oppose the sign of Allah
and the miracle of His Prophet.’

Ibn Abi Hatim recorded that Ibn ‘Abbas said concerning
Allah’s statement,

rd

L AP R 4
¢and the magic to which you compelled us.p

“Firawn took forty boys from the Children of Israel and
commanded that they be taught magic at Al-Farama.!!! He
said, Teach them knowledge that no one in the land knows.”
Ibn ‘Abbas then said, “They were of those who believed in
Musa and they were of those who said,

(11 A fort at the shore of Egypt, between Al-Arish, which is a town in
Northern Egypt, on the Mediterranean and Al-Fustat, which is the
ancient Islamic’city south of present-day Cairo. See Mufam Al-
Buldan..
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§We have believed in
our Lord, that He may
forgive us our faults,
and the magic to which
you did compel us.p""!
‘Abdur-Rahmiéan bin
Zayd bin Aslam said
the same.?!
Allah’s statement,

r po/ ’4/
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€And Allah is better as
regards reward in com-
parison fo your reward,
and more lasting .»
means, “He is better
for us than yéu.”

€Gby
¢and more lasting.®
More lasting in reward

than what you pro-
mised us and made us aspire to. It is apparent that Firawn
(may Allah curse him) was bent upon their punishment, and
that what he did to them was a mercy from Allah for them.
This is why Ibn ‘Abbas and others of the Salaf said, “They woke
up in that moming as magicians, but they became witnesses of
faith by the evening.”

R
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€74. Verily, whoever comes to his Lord as a criminal, then

U1 Ad-Durr Al-Manthar 5:587.
12} At-Tabari 18:341.
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surely, for him is Hell, wherein he will neither die nor live.y

475. But whoever comes to Him as a believer, and has done
righteous good deeds, for such are the high ranks,$
476. 'Adn Gardens, under which rivers flow, wherein they will

abide forever, and such is the reward of those who purify
themselves .$

The Magicians admonish Fir‘awn

The clear intent of this is to be a completion of what the
magicians admonished Fir‘awn with. They warned him of the
vengeance of Allah and His eternal and everlasting
punishment. They also encouraged him to seek Alldh’s eternal
and endless reward. They said,
€02 5k Ay
¢ Verily, whoever comes to his Lord as a criminal,$
This means, whoever meets Alldh on the Day of Judgment
while being a criminal.
GES s G

&then surely, for him is Hell, wherein he will neither die nor

live.»
This is similar to Allah’s statement,

P - 23, -t e & L . LTI T UV I PR
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¢Neither will it have a complete killing effect on them so that
they die, nor shall its torment be lightened for them. Thus do
We requite every disbeliever!y [35:36]

Allah also said,
4But it will be avoided by the wretched, who will enter the
great Fire. There he will neither die nor live.» {87:11-13]

2N, > P ', -, . .,
SoiE K 36 & EE i) &S G

¢And they will cry: 'O Malik (Keeper of Hell)! Let your Lord
made an end of us." He will say: “Verily, you shall abide
forever.”'$ [43:77]
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Imam Ahmad bin Hanbal recorded that Aba Sa‘id Al-Khudri
said that the Messenger of Allah # said,

S0 503 ok V3 s 04, Y calal o2 s i 4t
frd #GRN 5 Bl U 3 W) By g L Sl
«The dwellers of Hellfire, who are those who deserve it, they
will not die in it, nor will they be living. Rather, they will be a
people who will be punished by the Fire due to their sins. It
will be gradually killing them and devouring them until they
become burnt coals. Then, intercession will be allowed and they
will be brought (out of Hell) group by group and they will be
spread on the rivers of Paradise. It will then be said, “'O people
of Paradise, pour (water) over them.” Then, they will start to

grow like the growing of a seed on the muddy banks of a
flowing river .»

A man among the people said, “It is as if the Messenger of
Allah lived in the desert.”!]

This is how Muslim recorded this narration in his Sahih.?!
Concerning Allah’s statement,

€l 32 B S 4 5P

¢But whoever comes to Him (Allah) as a believer, and has done
righteous good deeds,$

whoever meets his Lord on the Day of Judgment as a believer
in his heart, then verily, his intentions in his heart will be
affirmed to be true by his statements and deeds.

{300 L5 A agfky
&for such are the high ranks,y Paradise, which has the highest
levels, the most tranquil rooms and the nicest homes. Imam
Ahmad reported from ‘Ubadah bin As-Samit that the Prophet &
said,

1 Ahmad 3:11. The reference to the desert means that his description
was like that of a man not from the city.

2 Muslim 1:172,173.
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tParadise has one hundred levels and between each level is a
distance like the distance between the sky and the earth. Al-
Firdaws is the name of the highest of its levels. From it springs

the four rivers and the Throne is above it. Therefore, when you
ask Allah, then ask Him for Al-Firdaws.»"!

This narration was also recorded by At-Tirmidhi.
In the Two Sahihs it is recorded that the Messenger of Allah i
said,
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«Verily, the people of the ‘llliyyin will see those who are above
them just as you see the fading star in the horizon of the sky,
due fo the different status of virtue between them.» The people
said, “O Messenger of Allah, these are the dwellings of the
Prophets.” He replied, tOf course. And I swear by the One
Whom my soul is in His Hand, (it is for) men who had faith in
Allah and they believed the Messengers .1}

12}

In the Sunan collections this narration is mentioned with the
additional wording,

iy i 285 & e

tAnd verily Abu Bakr and ‘Umar are of them and they will be
most favored o™

His saying,

1) Ahmad 5:316.
) Tuhfat Al-Ahwadhi 7 :238.

Bl Fath Al-Bari 6:368, Muslim 4:2177. For the meaning of ‘lliyyin,
see Surat Al-Mutaffifin (83:18-21).

] Abu Dawud 4:287, Tuhfat Al-Ahwadhi 10:141 and Ibn Majah
1:37.
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€pic S
4Adn Gardens,p meaning established as a residence. It is merely
used here in reference to the high ranks mentioned previously.
€G3 G SONC G L o5
¢under which rivers flow, wherein they will abide forever,»
meaning that they will abide in it for eternity.
€85 o505 A5y
¢and such is the reward of those who purify themselves.»

One who purifies himself from dirt, filth and associating
partners with Allah. This is the person who worships Allah

alone, without ascribing partners to Him, and he follows the
Messengers in the good they came with all that they claim.

L6 GV G K g G) A odh et g d TSy
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€77. And indeed We revealed to Miisa: "“Travel by night with
My servants and strike a dry path for them in the sea, fearing
neither to be overtaken nor being afraid."
€78. Then Fir'awn pursued them with his hosts, but the sea
[Al-Yamm] completely overwhelmed them and covered them
up.»
€79. And Fir'awn led his people astray, and he did not guide
them .p

srez
0y o
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The Children of Israel leave Egypt

Allah, the Exalted, informs that He commanded Misa to
journey at night with the Children of Israel, when Fir‘awn
refused to release them and send them with Musa. He was to
take them away from Firawn’s captivity. Allah expounds upon
this in Stirahs other than this noble Strah. Miisa left with the
Children of Israel, and when the people of Egypt awoke in the
morning they found that not a single one of them remained in
Egypt. Firawn became extremely furious. He sent callers into
all of the cities to gather together his army from all of his
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lands and provinces. He said to them,
¢iaabl O g Loall Tod S i3
¢ Verily, these indeed are but a small band. And verily, they

have done what has enraged us.p [26:54-55]

Then when he gathered his army and organized his troops, he
set out after them and they followed them at dawn when the
sun began to rise.

P4

oLl i g
¢And when the two hosts saw each otherd [26:61]

This means that each person of the two parties was looking at
the other party.

$iinios 5 oo 8 ¥ 308 B G gt 5 06y
§The companions of Miisa said : *'We are sure to be overtaken."
(Mitsa) said : **Nay, verily, with me is my Lord. He will guide
me."'y [26:61-62]
Muasa stopped with the Children of Israel and the sea was in

front of them and Firawn was behind them. Then, at that
moment, Allah revealed to Mus3,

O S g Gb il o2
4And strike a dry path for them in the sea.
So Musa struck the sea with his stick and he said, “Split for
me, by the leave of Allah.” Thus, it split, and each separate
part of the water became like a huge mountain. Then, Alldh
sent a wind to the land of the sea and it burned the soil until
it became dry like the ground that is on land. For this reason
Allah said,
€63 G2 Y L AN g G A S48
&and strike a dry path for them in the sea, fearing neither to be
overtaken...$

This means being caught by Fir‘awn.
€ V3P

¢nor being afraid.» meaning, “Do not be afraid of the sea
drowning your people.” Then, Allah, the Exalted, said,
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[53:53-54)

As Firawn pursued them into the sea, misled his people and
did not lead them to the path of correct guidance, likewise, he
will go ahead of his people on the Day of Resurrection, and
will lead them in to the Hellfire. And evil indeed is the place to
which they are led.
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480. O Children of Israel! We delivered you from your enemy,
and We made a covenant with you on the right side of the

Mount, and We sent down to you manna and quail,
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¢81. (Saying) eat of the Tayyibat wherewith We have provided
you, and commit no transgression or oppression therein, lest
My anger should justly descend on you. And he on whom My
anger descends, he is indeed perished .$

482. And verily, 1 am indeed forgiving to him who repents,
believes and does righteous deeds, and then Ihtada.¥

A Reminder for the Children of Israel of Allah’s Favors
upon Them

Allah reminds of His tremendous favors upon the Children of
Israel and His numerous blessings. He saved them from their
enemy, Fir‘awn, and He relieved their eyes by drowning him
and his hosts all at one time while they watched. Allah said,

anhs HD 55z On BIEGY
§And We drowned Fir'awn people while you were looking .»
[2:50]
Al-Bukhari recorded that Ibn ‘Abbas said, “When the
Messenger of Allah { came to Al-Madinah, he found the Jews
fasting the day of ‘dshira’. Therefore he asked them about it

and they said, ‘This is the day that Allah gave Musa victory
over Fir‘awn.’ Then, the Prophet 4 said,

by oty H3 A
(W have more right to Miisa (than them), so fast it.o!"]

Muslim also recorded this narration in his Sahth.?

Then, Allah made a covenant with Masa and the Children of
Israel on the right side of the Mountain, after the destruction
of Firawn. This is the Mountain upon which Allah spoke to
Miasi and He told Musa’s people to look at it when they
requested to see Allah. It is also the same Mountain upon
which Musa was given the Tawrah, while at the same time the
Children of Israel began worshipping the (statue of a) calf, as
Allah relates in the forth coming Aydt. The manna and quails
have previously been discussed in Surah Al-Bagarah® and

(M Fath Al-Bari 8:288.
121 Muslim 1:795.
18] See Strat Al-Bagarah (2:57), and Sirat Al-‘Araf (7:160).
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other Stirahs. Manna was a sweet substance that descended
upon them from the sky and the quail [Salwd] was a type of
bird that would fall down to them. They would fill every pot
with them as ample provisions until the following day. This
was a kindness and a mercy from Allah upon them. It was a
manifestation of Allah’s good treatment of them. For this
reason Allah says,

€ih KL 3ok 0 G YRG5 0ol L i
¢Eat of the Tayyibat wherewith We have provided you, and

commit no transgression or oppression therein, lest My anger
should justly descend on you.$

This means, “Eat from this sustenance which I have provided
for you, and do not transgress against My sustenance by
taking it without necessity or you will be opposing what I have
commanded you.”

P

P NS
¢lest My anger should justly descend on you.p
This means, “I will become angry with you.”

Pl

€ 4G o5 A JUZ o5
¢And he on whom My anger descends, he is indeed perished.y
‘Ali bin Abi Talhah related that Ibn ‘Abbas said, “This means

that he will indeed be made miserable.”l!]
Concerning Allah’s statement,
€940 355 5 o 53 3 g

¢And verily, I am indeed forgiving to him who repents, believes

and does righteous good deeds,»
meaning, “Whoever turns to Me in repentance, then | will
accept his repentance regardless of whatever sin he did.”
Allah, the Exalted, even accepts the repentance of the Children

of Israel who worshipped the calf.
Concerning Allah’s statement,

€6

11 At-Tabari 18:347.
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dwho repents » This means to turn away from what one was
involved in of disbelief, associating partners with Allah,
disobedience of Allah or hrypacrisy.

Concerning Allah’s statement,
€5

éand believesp This means the person’s belief in his heart.

L (PICAN L
dand does righteous deeds,$ his action with his bodily limbs.

Concerning Alldh’s statement,
uiial }5)

d¢and then Ihtada.p ‘Ali bin Abi Talhah related that Ibn ‘Abbas
said, “This means that he then does not doubt.”!! Qatadah
said,

¢l 23

dand then Ihtada.p “This means he adheres to Islam until he
dies.” We see here that there is a specific order in which these
things are presented. This is similar to Allah’s saying,
€ o 5 G 0 Gl G o6 2
¢Then he became one of those who believed and recommended
one another to perseverance and patience and recommended one
another to pity and compassion.$ [90:17)
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1!l At-Tabari 18:347.
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¢83. "And what made you hasten from your people, O
Miisa?y

484. He said: "They are close on my footsteps, and I hastened
to You, O my Lord, that You might be pleased."$

€85. (Allah) said: *Verily, We have tried your people in your
absence, and As-Samiri I'as led them astray."$

€86. Then Miisa returncd to his people in a state of anger and
sorrow [Asif]. He said: 'O my people! Did not your Lord
promise you a fair promise? Did then the promise seem to you
long in coming? Or did you desire that wrath should descend
Jfrom your Lord on you, that you broke your promise to me?"'yp

€87. They said: ""We broke not the promise to you, of our own
will, but we were made to carry the weight of the ornaments of
the people, then we cast them, and that was what As-Samiri
suggested."»

¢88. Then he took out for them a calf which was mooing. They
said: "This is your god, and the god of Miisa,” but he had
forgotten.$

¢89. Did they not see that it could not return them a word (for
answer), and that it had no power either to harm them or to do
them good?%

Miusa goes to the Appointment with Allih and the
Children of Isriael succumb to worship the Calf

Allah relates what happened when Muasa traveled with the

Children of Israel after Fir‘awn’s destruction.

i Lo A O G T R a5 UG 1 00t o 5585 L5 & )

SIS B el w AEE K Y W SE K

4And they came upon a people devoted to some of idols. They

said : O Miisa! Make for us god as they have gods.” He said :

"“Verily, you are a people who know not. Verily, these people

will be destroyed for that which they are engaged in. And all
that they are doing is in vain.”$ [7:138-139]

Then, Allah made a covenant with Musa of thirty nights after
which He added to them ten more nights. Thus, they were
forty nights in all. The covenant was that he was to fast these
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number of days, during both the day and night. Thus, Musa
made haste to go to the Mountain and he left his brother, Hartn,
in charge over the Children of Israel. This is why Alldh says,

€A E T 55 s G i T
4''And what made you hasten from your people, O Miisa?" He
said : "'They are close on my footsteps.”»

These means that they have arrived and are settled near the
Mountain.

€ o5 did) ELELp
¢and I hastened to You, O my Lord, that You might be
pleased.$

meaning, “So You will be more pleased with me.”
§rlset AL A5 b, ol G 585 36y

4(Allah) said: "Verily, We have tried your people in your
absence, and As-Samiri has led them astray.”’$

Allah informs His Prophet, Musa, of what happened to the
Children of Israel after he left them, and their deification of
the calf that As-Samiri had made for them.

During this time period, Allah wrote for Muasa the Tablets,
which contained the Tawrih. Allah said,

et £12 es

’i ‘)‘"L"“"‘"w‘ﬂ _,_,da;y,‘g“_& 1)%\&4! K ’)
&1 i J\;ﬁ)tl’,...,.\. LK ao

¢And We wrote for him on the Tablets the lesson to be drawn
from all things and the explanation for all things (and said):
“Hold unto these with firmness, and enjoin your people to take
the better therein. I shall show you the home of evildoers.'»
[7:145]
This means, “I will show you the final outcome of what will
happen to those who abandon My obedience and oppose My
command.”
Concerning Allah’s statement,

Ut 5550 0 8 0 5D

¢Then Miisa returned to his people in a state of anger and
sorrow [Asif].»
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This means that after Allah informed him of what they were
doing, he became extremely angry and upset with them. He
was very worried for them. During this time he received the
Tawréh, which contained their Shari‘ah (Law), this was a great
honor for them. For they were a people who used to worship
other than Allah. Every person with sound reason and good
sense could see that what they were doing was false and
foolish. This is why Allah said that he (Misa) returned to them
in a state of anger and sorrow. The word for sorrow used here
is Asif, which is used to emphasize to the severity of his anger.
Mujéhid said, “In a state of anger and sorrow means worried.”!!
Qatadah and As-Suddi said, “Asif here means in a state of
sadness because of what his people had done after him.”1?

s 1 K g 5 S
¢He (Miisa) said: "“O my people! Did not your Lord promise
you a fair promise?..."'y

This means, “Did He not promise you in that which I have
spoken to you, every good in this life and in the Hereafter, and
the good end in the final outcome of things? You have already
witnessed how He helped you defeat your enemy (Fir‘awn) and
He made you victorious over him and He blessed you with
other bounties as well through His help.”

a4 ]

€ e 50
¢Did then the promise seem to you long in coming?¥
meaning, ‘in waiting for what Allah had promised you and

forgetting His previous favors and the covenant that He made
with you before.’

€855 0 25 KL 34 J S0
4Or did you desire that wrath should descend from your Lord
on you,» .

The word ‘Or’ here means ‘Nay, but.’ It is used here to
separate between a previous item and a coming item. It is as if
it is saying, “Nay, but you want to make permissible the anger

M At-Tabari 18:350.
(2l At-Tabari 18:350.
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of your Lord upon you by what you have done. Therefore, you
have broken your promise to me.” The Children of Israel said
in reply to Muisa’s blame and rebuke,

€I, S G T
¢We broke not our promise to you of our own will,p

Meaning by our power and our choice. Then, they began
making lame excuses and they told him how they got rid of
that which they were carrying of Coptic jewelry that they had
borrowed from them (the Egyptian Copts) when they left
Egypt. Therefore they cast it, meaning that they threw it away.
Thus, it became a calf that made a moaning sound that would
gradually rise in pitch. This calf was an ordeal, a hindrance
and test. This is why Allah said,

S A Yo 4 2B B S Ay
¢"'...that was what As-Samiri suggested.” Then he took out (of

the fire) for them (a statue of) a calf which was mooing !
Muhammad bin Ishaq reported that Ibn ‘Abbas said,
dunsh 4y o) T
4This is your god, and the god of Miisa.p
“So they became religiously devoted to it (the calfy and they

loved it with a love that they had never loved anything else
with before.” Allah then says,

€55
€but he had forgotten.» This means that he abandoned what he
was following of the religion of Islam. This is referring to As-
Samiri.”! Allah says in refuting them and rebuking them, and

also explaining to them their folly and foolishness in that which
they had done,

€ON0E Y Do A AT B o fa YA S
€Did they not see that it could not return them a word (for

answer), and that it had no power either to harm them or to do
~ them good?3

1) Tarikh At-Tabari 1:422, At-Tabari 18:355.
2! Tarikh At-Tabari 1:424,425.
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This is about the calf. ‘Do they not see that it does not
respond to them when they ask it and when they speak to it?’

€% 6 s 5

¢and that it had no power either to harm them or to do them
good?%

Meaning in their worldly affairs and matters of the Hereafter.
Ibn ‘Abbas said, “Nay, by Allah, the moaning sound of the calf
was nothing but wind that would enter into its behind and
come out of its mouth, thus causing it to make a sound.”!!

In a Hadith of Al-Fitiin recorded from Al-Hasan Al-Basri, it is
mentioned that this calfs name was Bahmut.””! In reference
to the excuse of these ignorant people, they claimed that they
were merely ridding themselves of the jewelry of the Copts. In
the process of doing so, they cast the jewelry (into the pit of
fire) and ended up worshipping the calf. Thus, they were
seeking to rid themselves of something detestable, but wound
up doing something even worse. This is similar to an authentic
narration reported from ‘Abdulldh bin Umar. A man from ‘Irdq
asked him about the ruling of mosquitoes’ blood if it get on
one’s garment. The man wanted to know if it is permissible to
pray in such a garment or not. Ibn ‘Umar replied by saying,
“Look at the people of Traq. They killed the grandson of the
Messenger of Allah £, Al-Husayn, and yet theyre asking
about the blood of the mosquito.”"!
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¢90. And Haritn indeed had said to them beforehand: 'O my
people! You are being tried in this, and verily, your Lord is
(Allah) the Most Gracious, so follow me and obey my order."’y

491. They said: ""We will not stop worshipping it, until Miisi
returns fo us."y

11 An-Nasa’l in Al-Kubrd 6:396.
(2] An-Nasa’ in Al-Kubra 6 :396. This text is not considered authentic.
Bl Fath Al-Bari 10:440.
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Harin prohibits them from worship of Calf and the
Persistence of the Children of Israel in doing so

Allah, the Exalted, informs of Hartun’s attempt to prohibit
them from worshipping the calf and his telling them that this
was only a test for them. He told them that their Lord was the
Most Beneficent, Who created everything and decreed for
everything its just measure. He is the Owner of the Mighty
Throne, the One Who does whatever He wants.

sl Bl 936y
¢so follow me and obey my order .3

Meaning, “Follow me in that which I am commanding you with
and leave that which I forbid you from.”

S . A A T AL T
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¢They said: “We will not stop worshipping it, until Misa
returns to us.”'y

meaning, “We will not cease in our worship of this calf until
we hear what Musa has to say about it.” So they opposed
Haran in this matter and they fought against him, nearly
killing him.
RS P R IRVt BN AL e O O A Rl 1
COL G b o8 5 5 3 J Lt 3 36 ¥ g5 28
€92, (Miis@) said: ‘O Hariin! What prevented ou when you
saw them going astray;"$

€93. "That you followed me not (according to my advice to
you)? Have you then disobeyed my order?’'y

€94. He (Harin) said : *‘O son of my mother! Seize (me) not by
my beard, nor by my head! Verily, I feared lest you should say :
"You have caused a division among the Children of Israel, and
you have not respected my word!"'p

What happened between Miusa and Haria after Misa
returned "'
Allah informs of what happened when Musa returned to his

people and saw the great matter that had taken place among
them. With this he became filled with anger and he threw
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down the Divine Tablets that he had in his hand. Then, he
grabbed his brother Harin by his head and pulled him
towards himself. We expounded upon this previously in Sgrat
Al-A‘raf, where we mentioned the Hadith,

GRS 0
uInformation is not the same as observation ")
Then, he began to blame his brother, Hartin, by saying,

CLEN @i dbyan g
¢What prevented you when you saw them going astray,; that
you followed me not?%

meaning, “You should have informed me of this matter as
soon as it happened.”

PR i

$u il S0P
¢Have you then disobeyed my order?®

“In that which I entrusted to you,” referring to Musa's
statement,

€l 52 1555 3% B g G
¢Replace me among my people, act in the right way and follow
not the way of the mischief-makers .${7:142)

€55 56
¢He (Hariin) said: "'O son of my mother!"'y

This mentioning of the mother was Haran’s attempt to soften
Musa’s anger, because he was Musa’s biological brother and
they had the same parents. The mentioning of the mother here
is more delicate and profound in bringing about gentleness
and mildness. This is why he said,

40 son of my mother! Seize (me) not by my beard, nor by my

head!»
This was Haron's excuse to Musa for being delayed from
coming to him and informing him of the great mishap that

n Ahmad 1:271.
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took place. He said,

¢l §

¢Verily, I  fearedy
meaning, “I was afraid
to come after you and
inform you of this,
because I thought you
might accuse me of
leaving them alone
and causing division
between them.”
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¢and you have

respected my word!p
This means, “And you
did not take care of
what 1 commanded
you to do when I left
you in charge of them.”
Ibn ‘Abbas said,
“Hartn was respectful
and obedient to
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€95. (Misa) said:
Samiri?"'d
496. (Samiri) said:

Muasa. !
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“And what is the matter with you. O

“I saw what they saw not, so I took a

(Qabdah) handful (of dust) from the (hoof) print of the

(11 At-Tabari 18:359.
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messenger and threw it. Thus my inner self suggested to me."$

497. Misa said: "Then go away! And verily, your
(punishment) in this life will be that you will say: ‘Touch me
not;’ and verily, you have a promise that will not fail. And
look at your god to which you have been devoted. We will
certainly burn it, and scatter its particles in the sea.” ¥

€98. Your God is only Allah, there is no God but Him. He has
full knowledge of all things.»

How As-Samiri made the Calf

Musa said to As-Samiri, “What caused you to do what you
did? What presented such an idea to you causing you to do
this?” Muhammad bin Ishaq reported from Ibn ‘Abbas that he
said, “As-Samiri was a man from the people of Bajarma, a
people who worshipped cows. He still had the love of cow
worshipping in his soul. However, he acted as though he had
accepted Islam with the Children of Israel. His name was
Musa bin Zafar."{lI Qatadah said, “He was from the village of
Samarra.”?!

Ty s Ny b

&(Samiri) said: "'l saw what they saw not."»

This means, “I saw Jibril when he came to destroy Fir‘awn.”

BT R PR S

4so I took a handful (Qabdah) from the print of the messengery

This means from the hoof print of his (Jibril’s) horse.®! This is

what is well-known with many of the scholars of Tafsir, rather
most of them. Mujahid said,

gy 3 o Gl LY

4¢so I took a handful (Qabdah) from the print of the messenger}

“From under the hoof of Jibril’s horse.” He also said, “The
word Qabdah means a palmful, and it is also that which is
grasped by the tips of the fingers.” Mujahid said, “As-Samiri

11 Tarikh At-Tabari 1:424.
[2) At-Tabari 18:363.
3 At-Tabari 18:362.
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threw what was in his hand onto the jewelry of the Children of
Israel and it became molded into the body of a calf, which
made a light moaning sound. The wind that blew into it was
the cause of its sound.”!!! Thus, he said,

85y

¢and I threw it.p This means, “l threw it along with those who
were throwing (jewelry).”

Lo, -

dd J CBL iy
¢Thus my inner self suggested to me.p

This means that his soul considered it something good and it
was pleasing to his self.

The Punishment of As-Samiri and the burning of the
Calf

Thereupon,
€5\ ¥ 35 o i g dF € B Jap

€(Miisa) said: "“Then go away! And verily, your (punishment)
in this life will be that you will say : ‘Touch me not.”"'y

This means, “Just as you took and touched what was not your
right to take and touch of the messenger’s foot print, such is
your punishment in this life, that you will say, ‘Do not touch
(me).”” This means, “You will not touch the people and they
will not touch you.”

a3 di 4
¢and verily, you have a promise
This means on the Day of Resurrection.

Sores

§ulZ Jp
¢that will not fail.» you will have no way to escape it. Qatadah
said,

4 ¥ 3 Jp

¢that you will say: 'Touch me not.'y “This is referring to a

1 At-Tabari 18:362.
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punishment for them and their remnants (i.e. those who have
their disease) today still say ‘Do not touch.”
Concerning Allah’s statement,

G ey & B
dand verily, you have a promise that will not fail .
Al-Hasan, Qatadah and Abu Nahik said, “You will not be
absent from it.”!!
¢égd) 3y JEGY
¢And look at your god} that which you worshipped,
Bt & < iy

4to which you have been devoted.p that which you established
worship of, which was the calf.

P
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¢Your God is only Allah, there is no God but Him. He has full
knowledge of all things.»

Musa was saying to them, “This is not your god. Your God is
only Allah, the One Whom there is no true God except Him.
Worship is not befitting to anyone except Him. For everything
is in need of Him and everything is His servant.

Concerning the statement,

‘er;wJ&' 5P

¢He has full knowledge of all things.» The word Tlm (knowledge) is
in the accusative case for distinction. It means that He is the
All-Knower of everything.

€t 2 X B0
&(Allah) surrounds all things in (His) knowledge.» [65:12]
And He says,
LS g
¢And (He) keeps count of all things.$ [72:28]
Therefore, :

11 At-Tabari 18:364.
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€555 JGL 42 L5 ¥
¢Not even the weight of a speck of dust escapes His
knowledge .» (34:3]
He also says,
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¢Not a leaf falls, but He knows it. There is not a grain in the,

darkness of the earth nor anything fresh or dry, but is written
in a Clear Record. [6:59]

And He says,

NN Qv A o S O B RN T
¢And no moving creature is there on earth but its provision is
due from Allah. And He knows its dwelling place and its
deposit. All is in a Clear Book.p (11:6]

The Ayat that mention this are numerous.
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€99. Thus We relate to you some information of what happened,
before. And indeed We have given you from Us a Reminder.p

€100. Whoever turns away from it, verily, they will bear a
heavy burden on the Day of Resurrection.p

€101. They will abide in that - and evil indeed will it be that
load for them on the Day of Resurrection.y

The Entire Qur’an is the Remembrance of Allih and
mentioning the Punishment of Those Who turn av&ay
from It

Alldh, the Exalted, is saying to Prophet Muhammad i, “We
have told you (O Muhammad) the story of Musd and what
happened with him, Fir‘awn and his armies, just as it actua ly
happened. Likewise, We relate to you the information of the

past just as it happened, without any increase or decrease. We
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also gave you a remembrance from Us, the Mighty Qur’an, no
falsehood comes to it from before it or behind it.’ It is a
revelation from One Most Wise, Most Praiseworthy. No Prophet
was given any Book like it or more complete than it, since the
time of the previous Prophets who were sent, until their being
sealed off with the coming of Muhammad 2. No Prophet was
given any Book containing as much information than the
Qur'an about what has past and what would be. The
judgement concerning the distinction between mankind is
taken from it. Therefore, Allah says about it,

LR
¢Whoever turns away from it,» This means whoever denies it and
turns away from following its commands and instructions,
while seeking guidance from other than it, then Alldh will

mislead him and send him on the path to Hell. This is why
Allah says,

oy 3 1 04 6
¢Whoever turns away from it, verily, they will bear a heavy
burden on the Day of Resurrection.p

Burden here means sin. This is as Allah says,
Ghe 500 SN 5 K5 5

¢But those of the sects that reject it , the Fire will be their
promised meeting place.p [11:17]

This applies generally to whoever the Qur’an reaches of the
Arabs, the non-Arabs, the People of the Book and others. This
is as Alldh says,

é \J‘J ] r()-h&}

4¢That 1 may therewith warn you and whomsoever it may
reach.p [6:19]

The Qur’an is a final warning for everyone it reaches. Whoever
follows it, then he is rightly guided and whoever opposes it
and turns away from it, then he is misguided. He will be
wretched in this life, and he is promised that on the Day of
Resurrection his abode will be the Hellfire. For this reason
Allah says,
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¢Whoever turns away from it, verily, they will bear a heavy

burden on the Day of Resurrection. They will abide in that.p
[20:100-101)

They will not be able to avoid this or escape it.
€ i 15 A A3
¢And evil indeed will it be that load for them on the Day of
Resurrection . d
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€102. The Day when the Siir will be blown: that Day, We
shall gather the criminals blue-eyed .3

€103. They will speak in a very low wvoice to each other
(saying): “You stayed not longer than ten."p

€104. We know very well what they will say, when the best
among them in knowledge and wisdom will say: "You stayed
no longer than a day!"'}

The Blowing of the Sir and the Day of Resurrection
It has been confirmed in a Hadith that the Messenger of All4
# was asked about the Sir and he replied,

«It is a horn that will be blown into 1"

It has been related in a Hadith about the Siir, on the authorit
of Abu Hurayrah that it is a huge horn that has
circumference as large as the heavens and the earth. Th
angel Israfil will blow into it.! Another Hadith has bee
related which states that the Prophet ¥ said,

o 55 O Skd e o5 S L o oph Lee 1T i

tHow can I be comfortable when the one with the horn is |

0 Tuhfat ALARwadhi 9:116.

2l At-Tabarani in At-Tawdl no.36.
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holding it in his lips and his forehead is leaning forward,
waiting to be given permission (to blow it).»

The people said, “O Messenger of Allah, what should we say?”
He said,

G o S a5 e € i
«Say : Allah is sufficient for us and what a good protector He
is. Upon Allah we place our trust.»!")
Concerning His statement,

€65 3n GuAd 255
¢And We shall gather the criminals blue-eyed.$
It has been said that this means having blue eyes due to the
severity of their horrifying situation.
¢They will speak in a very low voice to each other.p

Ibn ‘Abbas said, “This means whispering among
themselves.”? This means that some of them will be saying to
others,

€ Vi 9 oy
¢You stayed not longer than ten.p

meaning in the abode of the worldly life, you only tarried there
for a little while. The time was equivalent to ten days or so.
Allah, the Exalted, then says,

) .

\FEARE
¢We know very well what they will say,$

This means in their condition of conversing amongst
themselves.

SR PACNEETS
dwhen the best among them in knowledge and wisdom will
say;»

'} Tuhfat Al-Ahwadhi 9:117.
12 At-Tabari 18:371.
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the one with perfect intelligence amongst them,
€05y 2 up ‘
€You stayed no longer than a day!y

This is because on the Day of Judgement they will sense the
shortness of the worldly life within themselves. For the worldl
life, with its repetitious time periods and successive nights,
days and hours, is as if it is just one day. For this reason, on
the Day of Resurrection the disbelievers will think the worldly
life was very short. By this they mean to prevent the
establishment of the evidence against them due to tﬁe
shortness of time that they had. Allah says about this,

G E T Caaal 28 e 15 g
¢And on the Day that the Hour will be established, the

criminals will swear that they stayed not but an houry until
His statement,

,,/., Ny ,/;
$o v 28

¢but you knew not."'y [30:55-56]
Allah also says,

"'r{ .bwu,.‘.:.\.:\a J.:.:j_,)

¢Did We not give you lives long enough, so that whosoever
would receive admonition could receive it? And the warner
came to you.y [35:37]

Allah, the Exalted, also says,
o 38 @I 5 5 AL o @ 6 G sie BN g 2 5
Loz o ,/.,4‘9:4.‘-4
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¢(Allah will say) : What number of years did you stay on earth?
They will say: "We stayed a day or part of a day. Ask of those
who keep account.” He (Allah) will say: "'You stayed not but a
little, if you had only known!"$ [23:112-114]

This means that you only remained in it (the earth) a htﬂe
while. If you only knew, you would have preferred the etern;
life over the temporal life. Yet, you conducted yourselves in
evil manner. You gave the present, temporary life precedence
over the eternal and everlasting life. :

1
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4105. And they ask you concerning the mountains. Say: "My

Lord will blast them and scatter them as particles of dust.”’p

¢106. "“Then He shall leave it as a level smooth plain."}

€107. ''You will see therein no crookedness nor curve.’'»

4108. On that Day mankind will follow strictly (the voice of)
Allal's caller, no crookedness (that is without going to the right
or left of that voice) will they show him (Allah’s caller). And all
voices will be humbled for the Most Gracious (Allah), and
nothing shall you hear except Hamsa .3

The destruction of the Mountains, and the Earth
becomes a Smooth Plain

Allah says,
€l 2 LEH
¢And they ask you concerning the mountains.p

This is a question, will they remain on the Day of Resurrection
or will they cease to exist?

(TN AR

¢Say: "My Lord will blast them and scatter them as particles of
dust.”"$

This means that He will take them away from their places,
wipe them out and remove them completely.

L ()
§Then He shall leave ity referring to the earth;
€Uis 68

4as a level smooth plain.3 This means one expanse spread out.
The word Qa‘ means a piece of land that is level and the word
Safsaféa is used to place emphasis on this meaning. It has also
been said that Safsafé means that which has no vegetation
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growing in it. The first meaning is preferred, even though the
second meaning is also included by necessity. In reference to
this, Allah says,

(‘VL"‘Y)L}‘L‘“’éJ"y>

¢You will see therein no crookedness nor curve.p

meaning, ‘on that Day you will not see in the earth any valley,
hill, or any place, whether low or elevated.” Ibn ‘Abbas,
Tkrimah, Mujahid, Al-Hasan Al-Basri, Ad-Dahhak, Qatadah
and others of the Salaf all said the same.!!

The People will rush towards the Voice of the Caller
€4 e ¥ B0 SRE 555

€On that Day mankind will follow strictly Allah's caller, no
crookedness will they show him . ‘

On the Day, they see these conditions and these fnghtemng
sights, they will hastily respond to the caller. Wherever the y
are commanded to go, they will rush to it. If they had been
like this in the worldly life, it would have been more benefici
for them, but here it does not benefit them. This is as Alldh
says, ‘
|

5L 1 b oy P
¢How clearly will they see and hear, the Day when they will
appear before Us!y [19:38]

Allah also says,

€ 3t lukild
¢hastening towards the caller .
Concerning Allah’s statement,

gt

€5y BENT 2585
¢And all voices will be humbled for the Most Gracious,»

Ibn ‘Abbas said, “This means they will be silent.”?! As-Suddi
also said the same.

1] At-Tabari 18:372, Ad-Durr Al-Manthiir 5:598,599.
12} At-Tabari 18:374.
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‘Ikrimah, Mujahid, Ad-
Dahhak, Ar-Rabi‘ bin
Anas, Qatadah, Ibn
Zayd and others all
said the same.” ‘Ali
bin Abi Talhah said
that Ibn ‘Abbés said,

L (S \J; oy 3 J

4And nothing shall you
hear except Hamsa.»
“Hamsa means a
hidden voice.”™ This
has also been repor-
ted from Tkrimah and
Ad-Dahhak. Sa‘id bin
Jubayr said,

¢And nothing shall you hear except Hamsa.$

“Hamsa means the secret speech and the steps of feet ”
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€109. On that day no intercession shall avail, except the one

M At-Tabari 18:374.
12l At-Tabari 18:375.
Bl At-Tabari 18:375.
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for whom the Most Gracious has given permission and whose
word is acceptable to Him .p

§110. He knows what happens to them, and what will happen
to them, but they will never encompass anything of His
knowledge .»

§111. And (all) faces shall be humbled before the Ever Living,
the Sustainer. And he who carried wrongdoing, will be indeed
a complete failure .y

§112. And he who works deeds of righteousness, while he is a
believer, then he will have no fear of injustice, nor of any
curtailment .3

The Intercession and the Recompense
Allah, the Exalted, says,
€3
4On that dayp the Day of Resurrection,

()/14. arr 2

Ll s

¢no intercession shall avail . meaning with Him (Allah).

22 37 2% ee
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dexcept the one for whom the Most Gracious has given
permission and whose word is acceptable to Him.$

This is similar to His statement,
'Qfggig_ Vi sike aE5 o305 P
§Who is he that can intercede with Him except with His
permission?¥ [2:255]
It is also similar to His statement,
§And there are many angels in the heavens, whose intercessiorJ

will avail nothing except after Allah has given leave for whom
He wills and is pleased with.y [53:26]

He also says,
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¢And they cannot intercede except for him with whom He is
pleased. And they stand in awe for fear of Him .» [21:28]

He also says,
5 % wr, % . LTy w,
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¢intercession with Him profits not except for him whom He
permits.p [34:23]

And He says,
Vs AL Rrelt M G er 2 . 2 h," dor 00, . . o
Sirtis 36 S Do Sy ok ¥ GG i ik sy

¢The Day that Ar-Rith and the angels will stand forth in rows,
they will not speak except him whom the Most Gracious allows,
and he will speak what is right.p [78:38]

In the Two Sahihs it is reported from the leader of the
Children of Adam and the Noblest of all the creatures to Allah,
Muhammad s

S Gl Vs o A ahe g il L s 2 Ui
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!l will come under the Throne and I will fall down into
prostration. Then, I will be inspired to make praises (of Alldh)
that I am not able to recall them now. Allah will leave me in
this condition as long as He wishes. Then, He will say, O
Muhammad, raise your head. Speak and you will be heard,
intercede and your intercession will be accepted.” Then, a
designated group will be allowed for me (to intercede on their
behalf). Allah will then enter them into Paradise and I will
return (to repeat the process again) !

The Prophet # mentioned doing this four times. May Allah’s
blessings and peace be upon him and the rest of the Prophets
as well. In another Hadith it also mentions that he said,

4 - e 2 T2 e By . s . [P A
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1 Fath Al-Bari 8:247, Muslim 1:184.
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“Allgh, the Exalted, will say, '"Bring out of the Fire whoever
has a seed’s weight of faith in his heart.” So a large number of
people will be brought out. Then He will say, “Bring out of the
Fire whoever has a half of a seed’s weight of faith in his heart.
Bring out whoever has the weight of a speck of dust in his|

heart. Bring out whoever has the weight of the smallest and .
tiniest particle of dust of faith in his heart.”»"]

And the Hadith continues.
Concerning Allah’s statement,

§EE 5 il 5 0 2D
¢He knows what happens to them and what will happen to
them , $
He encompasses all creation with His knowledge.
$ 4 Sl B3
¢but they will never encompass anything of His knowledge .3
This is like His statement,
15 G, ¥y e 33 558 St T3P
§And they will never encompass anything of His knowledge
except that which He wills.p [2:255]
Concerning Allah’s statement,
G

&And (all) faces shall be humbled before the Ever Living, the
Sustainer.®

Ibn ‘Abbas and others said, “This means that the creatures
will be humbled, submissive and compliant to their Compeller,
the Ever Living, Who does not die, the Sustainer of all, Who

»{2]

does not sleep. He is the maintainer of everything.

1 path Al-Bari 13:481.
2l At-Tabari 18:377, 378.

He




396 Tafsir Ibn Kathir

determines the affairs of everything and preserves everything.
He is perfect in His Self. He is the One Whom everything is in
need of and whom nothing could survive without.

Concerning His statement,

s e .. T
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€¢And he who carried wrongdoing, will be indeed a complete
failure.p

meaning on the Day of Resurrection. For verily, Allah will give
every due right to the one who deserved it. Even the ram who
lost its horn will be given revenge against the one who had horns.
In the Sahih, it is recorded that the Prophet : said,

a5 Sulh i 5 g S

“Beware of wrongdoing (or oppression), for verily, wrongdoing
will be darknesses on the Day of Resurrection.»

And the true failure is for whoever meets Allih while
associating partners with Him. Allah the Exalted says,

¢ 5 aa o

&"Verily, associating partners with Me is the great
wrongdoing "' 1"
Allah’s statement,

€ondan ¥ U8 SE % 28 58 gl o 0
¢And he who works deeds of righteousness, while he is a
believer, then he will have no fear of injustice, nor of any
curtailment .p ’

After Allih mentions the wrongdoers and their threat, He then
commends the pious people and mentions the judgement they
receive. Their judgement is that they will not be wronged nor
oppressed. This means that their evils will not be increased and
their good deeds will not be decreased. This was stated by Ibn
‘Abbas, Mujahid, Ad-Dahhak, Al-Hasan, Qatadah and others.?!
Zulm means an increase that comes from the sins of others
being placed upon the person, and Hadm means a decrease.

'” Ahmad 2:106. Similar wording is with Muslim 4 :1996.
12 At-Tabari 18:379, 380.
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¢113. And thus We have sent it down as a Qur'an in Arabic,
and have explained therein in detail the warnings, in order that

they may have Taqwd, or that it may cause them to have a
lesson from it.p

§114. Then High above all be Allih, the True King. And be
not in haste with the Qur'an before its revelation is completed
to you, and say: “My Lord! Increase me in knowledge."$

The Qur’in was revealed so that the People would have
Taqwa and reflect

After Allah, the Exalted, mentions that on the Day lof
Judgement both the good and the evil will be recompensed
and there is no avoiding it, He then explains that the Qur'an
was revealed as a bringer of glad tidings and a warner in the
clear and eloquent Arabic language. There is no confusion or
deficiency in it. '

€5 08 1 & 2 G55

§And thus We have sent it down as a Qur'an in Arabic, and
have explained therein in detail the warnings, in order that they
may have Taqwa of,»

This means: so that they will leave off sins, forbidden things
and lewd abominations.

€5 AL T
dor that it may cause them to have a lesson from it.p
This means: to produce acts of obedience and deeds that Tvill

bring one closer to Allah.
€5 A ey
¢Then High above all be Allah, the True King.$ ‘ig‘

This means: Most Holy and Majestic is He, the True King, o
is Himself the Truth and His promise is true. Likewise, His
threat is true, His Messengers are true, the Paradise is true,
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the Hellfire is true and everything from Him is true. His justice
is that He does not punish anyone before warning them,
sending Messengers to them and granting excuses to His
creatures, so that no one will have any argument or doubt (on
Judgment Day).

The Command to the Prophet 3z to listen to the Qur’an
when it is revealed without making haste to recite it

Concerning Allah’s statement,
€455 S 5hE o 0 e i GRS
€And be not in haste with the Qur'an before its revelation is
completed to you,»

This is similar to Allah’s statement,

¢Move not your tongue to make haste therewith. It is for s to
collect it and to give you the ability to recite it. And when We
have recited it to you, then follow its recital. Then it is for Us
to made it clear (to you).» (75:16-19)

It is confirmed in the Sahih on the authority of Ibn ‘Abbas,
who said that the Messenger of Allah ¥ used to go through
great pains to retain the revelation. In doing so he used to
move his tongue rapidly with its recital.!l Then, Allah revealed
this Ayah. This means that whenever Jibril would say an
Ayah, the Prophet # would say it with him due to his
eagerness to memorize it. Then, Allah guided him to that
which was easier and lighter in this matter, to relieve him of
this difficulty. Allah said,

S ges b, - e 2 £ trer,  sa I
(.‘3’,;‘5‘-}) pr e S NVas Jad S Ly 2 VP

¢Move not your tongue to make haste therewith. It is for Us to
collect it and to give you the ability to recite it.» [75:16-17]

Meaning, “We will gather it in your chest, then you will recite
it to the people without forgetting anything of it.”

M Fath Al-Bari 1:39.



399

Siirah 20. Ta Ha (115-122) (Part-16)
oot A e S35
G e 05,05 85455 Dol

» e

Pl PR O g T LA P e v~
SO ISEARP WAy S|

-4 e=C tap s e %t S aT L2 T
SIS Y binliie=dll

AT W A R R Y
K.»ﬁ»\ﬂf-)))g‘a“)x\..\‘.bk:b{uh@

z »rs G T CIVIR Y ANt P
Yh, W4 s 2 /’:;{’,,,,//z)/ Z ..
i s 7 a0l
3}“{2.\).4-, \;o > “_kg‘,“a\‘_}.afahiéb L ..3}
AN AE s # P Te ST br G Cer 3
AW St vs S (AN IR ¢ JWRY
A o ‘:/}’/,///E¢”J R - 5o B
B8 bt poe s it B9 alele Olangi
. P o - - P P e L
RN < EEEPU AR IV
P4 P 4/:/5{,7;;/ o ol )’/u"/
LA PP
//./.‘.// i:’ <% //_///)”:_' 4
Fo A 8T s Sl plyye
s P e PO PRI S PN A L .
A5 AR K 50 e A,

B e S

-

% .

ey .sf;
WAL LR

¢And when We h}‘we
recited it to you, then
follow its recital. Then it
is for Us to made it clear
(to you).» [75:18-19]

And He said in this
Ayabh, 1

|
R e 4
€5 ) g

¢And be not in hpste
with the Qur'an before
its revelation is com-
pleted to you,

This is a commanc} to
the Prophet 3 to
listen quietly: ‘Then,
when the angel (Jipril)
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you, you recite it

him.’

completes recitinﬁ to
‘&er
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¢and say: "My Lord! Increase me in knowledge.”y ‘

meaning, “Give me more knowledge from You.” Ibn ‘Uyaynah
said, “The Prophet # did not cease increasing (in knowledge)

until Allah, the Mighty and Sublime, took him (i.e. he died).”
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€115. And indeed We made a covenant with Adam before, but
he forgot, and We found on his part no firm willpower »

4116. And (remember) when We said to the angels : "'Prostrate
Yyourselves to Adam." They prostrated themselves (all) except
Iblis; he refused.»

€117. Then We said: “O Adam! Verily, this is an enemy to
you and to your wife. So let him not get you both out of
Paradise, so that you will be distressed.”’»

4118. “You will never be hungry therein nor naked."$

4119. “And you (will) suffer not from thirst therein nor from
the sun's heat.""»

¢120. Then Shaytan whispered to him, saying: O Adam!
Shall I lead you to the Tree of Eternity and to a kingdom that
will never waste away?''y

€121. Then they both ate of the Tree, and so their private parts
became manifest to them, and they began to cover themselves
with the leaves of the Paradise for their covering. Thus Adam
disobeyd his Lord, so he went astray.»
4122. Then his Lord chose him, and turned to him with
forgiveness, and gave him guidance.y

The Story of Adam and Iblis

Ibn Abi Hatim recorded that Ibn ‘Abbas said, “Verily, man was
named Insan only because he was given a covenant, but he
forgot it (Nasiya).”' ‘Ali bin Abi Talhah reported the samel?
from Ibn ‘Abbas. Mujahid and Al-Hasan said that he forgot
means, “He abandoned it."!

Concerning Allah’s statement,

4 ban A G i5p
¢And when We said to the angels: “Prostrate yourselves to
Adam."p

He, Allah mentions how Adam was honored and what respect
was given to him. He mentions how He favored him over many

1} At-Tabari 18:383.
(2] At-Tabari 18:383.
131 At-Tabari 18:383.
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of those whom He created. A discussion of this story ha$
already preceded in Surat Al-Bagarah, Sirat Al-A‘raf, Sirat Al-
Hijr and Surat Al-Kahf. 1t will also be mentioned again at the
end of Sidrah Sdd. In this story, Allah mentions the creation of
Adam and that He commanded the angels to prostrate to
Adam as a sign of honor and respect. He also explains the
enmity of Iblis for the Children of Adam and for their fatherr
Adam, before them. Due to this Allah says, :

MR Rt |
¢They prostrated themselves (all) except Iblis; he refused.» |
This means that he refrained from prostrating and becarnwe

arrogant.

$diyy G SN G Gy ‘
¢Then We said: 'O Adam! Verily, this is an enemy to you and
to your wife..."'y ‘

here wife refers to Hawwa’.

S K.»,é %P ‘

S0 let him not get you both out of Paradise, so that you will

be distressed . 1
meaning, Do not be hasty in doing something that will get you
expelled from Paradise, or else you will be fatiguec‘l,
discomforted and worried, seeking your sustenance. But here,

in Paradise, you live a life of ease with no burdens and
difficulties.’

LB Rl ge SN T

¢Verily, you will never be hungry therein nor naked.»

The reason that Allah combined hunger and nakedness |is
because hunger is internal humiliation, while nakedness is
external humiliation.

W oD Y s BB Y ey

¢And you (will) suffer not from thirst therein nor from the
sun's heat.»

These two characteristics are also opposites. Thirst is the
internal heat and being parched from lack of water, while q'ne
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suns heat is the external heat.
L SN ¥ ol 152 8 i J5 36 36 2 o) 55
(Then Shaytan whispered to him, saying: “O Adam! Shall 1

lead you to the Tree of Eternity and to a kingdom that will
never waste away?"'y

It has already been mentioned that he caused them to fall
through deception.

€N el 5 BT ) WGP
¢And he swore by Allah to them both: *'Verily, I am one of the
sincere well-wishers for you both."'$ [7:21]

It has already preceded in our discussion that Allah took a
promise from Adam and his wife that although they could eat
from every fruit, they could not come near a specific tree in
Paradise. However, Iblis did not cease prodding them until
they both had eaten from it. It was the Tree of Eternity
(Shajarat Al-Khuld). This meant that anyone who ate from it
would live forever and always remain. A Hadith has been
narrated which mentions this Tree of Eternity. Abu Dawud At-
Tayalisi reported from Abu Hurayrah that the Prophet i& said,
Dt ey ki U e BL GBS s Bn3 ERD g dp
u_’d;h
«Verily, in Paradise there is a tree which a rider can travel
under its shade for one hundred years and still not have passed
it. It is the Tree of Eternity .»!'l

Imam Ahmad also recorded this narration.!?
Concerning Allah’s statement,
AT SR AR PR 3
¢Then they both ate of the tree, and so their private parts
became manifest to them,$

Ibn Abi Hatim recorded that Ubayy bin Ka‘'b said that the
Messenger of Allah i said,

M Musnad At-Tayalisi no.332. Similar is recorded by Al-Bukhari
without the addition ; “It is the Tree of Eternity.”.

12l Ahmad 2:455.



Stirah 20. Ta Ha (115-122) (Part-16) 403

36 UGB g A S b s Vi o2 o SR
B s grs R GB i u 036 Cu e Ris
N P R I RN P 0 R NI £ 4 [
S35 O ST et oSy Y 25 6 06 i o fs
DN ER ¢ SRR TRPETF
«Verily, Allah created Adam as a tall man with an abundance
of hair on his head. He looked like a clothed palm tree. Then,
when he tasted (the fruit of) the tree, his clothes fell off of him.
The first thing that became exposed was his private parts. So
when he noticed his nakedness, he tried to run back into
Paradise. However, in the process a tree caught hold of his hair
(i.c. his hair was tangled in a tree), so he ripped his hair out.
Then, the Most Beneficent called out to him saying, ""O Adam,
are you fleeing from me?”" When he heard the Words of the
Most Beneficent, he said, “No my Lord, but I am ashamed. If 1
repent and recant would You let me return to Paradise?’’ Allah
replied, **Yes."»!!]
This is the meaning of Allah’s statement,

$il J8 o 45 o bGP |
¢Then Adam received from his Lord Words. And his Lord
pardoned him.p [2:37]

However, this narration has a break in the chain of
transmission between Al-Hasan and Ubayy bin Kab. Al-l;Ias‘n
did not hear this Hadith from Ubayy. It is questionable as 10
whether this narration can be correctly attributed to the
Prophet 3.
Allah said,

h’,' . . . - .
L0l 35 o G phai Gil) |

¢And they began to cover themselves with the leaves of the |
Paradise for their covering.

& At-Tabari 12:354. As the author noted, this Hadith is n‘ot
authentic. It was recorded with a connected chain by Al-Hakim,
who considered it authentic. Adh-Dhahabi agreed. However, the
chain contains Yahya bin Damrah, whose biography is unknown |

|
|
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Mujahid said, “They patched the leaves on themselves in the
form of a garment.” Qatddah and As-Suddi both said the
same.l!

Concerning Allah’s statement,

$Toia; o S0 A5 F m ol A gl
¢Thus Adam disobeyed his Lord, so he went astray. Then his
Lord chose him, and turned to him with forgiveness, and gave
him guidance.»

Al-Bukhari recorded that Abu Hurayrah said that the Prophet
¥ said,
L Eh o5 S Gl gl ST 0E G 2 f
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tMiisa argued with Adam and he said to him, “Are you the
one who got mankind expelled from Paradise because of your sin
and you caused them griefl?"" Adam replied, "'Are you the one
whom Allah chose for His Divine Messages and His direct
Speech? Are you blaming me for a matter that Allah wrote
upon me before He created me?"» Then, the Messenger of
Allah 3 said, «Thus, Adam defeated Miisa.11?)

This Hadith has various routes of transmission in the Two
Sahihs as well as the Musnad collections."®!
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4123. He (Allah) said: "Get you down, both of you, together,

1] At-Tabari 18:388.
121 path Al-Bari 8:288.

B Fath Al-Bari 6:508, 11:513 Muslim 4:2042, 2043 & Ahmad 2:287,
314.
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. %
some of you are an enemy to some others. Then if there comes !

to you guidance from Me, then whoever follows My guidance
he shall neither go astray nor shall be distressed.y

€124. But whosoever turns away from My Reminder, verily,
for him is a life of hardship, and We shall raise him up blind on
the Day of Resurrection."$

4125. He will say: O my Lord! Why have you raised me up
blind, while I had sight (before).”

4126. (Allah) will say: “Like this Our Ay&t came unto you,

but you disregarded them, and so this Day, you will be
neglected."'»

The Descent of Adam to the Earth and the Promise of
Good for the Guided and Evil for the Transgressors

Allah says to Adam, Hawwa’ and Iblis, “Get down from here,
all of you.” This means each of you should get out of Paradise.
We expounded upon this m Strah Al-Bagarah.

S K2
¢Some of you as enemies to others.p [2:36]

He (Allah) was saying this to Adam and his progeny and lblis
and his progeny.
Concerning Allah’s statement,

¢sis iy Kok gy ' |
¢Then if there comes to you guidance from Me,» ‘

Abu Al-‘Aliyyah said, “This (guidance) means the Prophets, t_he
Messengers and the evidence.”!!

s> C%e  re
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¢Then whoever follows My guidance he shall neither go astray

nor shall be distressed.» ‘
Ibn ‘Abbas said, “He will not be misguided in this life and he
will not be distressed in the Hereafter.”?

$u,l=s o A 55

1l At-Tabari 1:549.
12l At-Tabari 18:389.
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¢But whosoever turns away from My Reminder,$

This means, “Whoever opposes my command and what | have
revealed to My Messenger, then he has turned away from it,
neglected it and taken his guidance from other than it.”

g

€35 5l 3
qverily, jor him is a life of hardship,$

meaning, his life will be hard in this world. He will have no
tranquillity and no expanding of his breast (ease). Rather, his
chest will be constrained and in difficulty due to his
misguidance. Even if he appears to be in comfort outwardly
and he wears whatever he likes, eats whatever he likes and
lives wherever he wants, he will not be happy. For verily, his
heart will not have pure certainty and guidance. He will be in
agitation, bewilderment and doubt. He will always be in
confusion and a state of uncertainty. This is from the
hardship of life.
Concerning His statement,
€t Al 25 12
¢and We shall raise him up blind on the Day of Resurrection.}
Mujahid, Abu Salih and As-Suddi said, “This means he will
have no proof.”!! ‘krimah said, “He will be made blind to
everything except Hell.” This is as Allah says,
¢And We shall gather them together on the Day of Resurrection
on their faces, blind, dumb and deaf; their abode will be Hell .3
[17:97]
This is why Allah says,
{0 8 5 GG
€0 my Lord! Why have you raised me up blind, while I had
sight (before).»

This means in the life of this world.

1] At-Tabari 18:394,395.
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€(Allah) will say : "Like this Our Ayﬁt came unto you, but you |
disregarded them, and so this Day, you will be neglected .y ‘

Meaning, “When you turned away from the signs of Allah and
dealt with them in the manner of one who does not remember
them after they were conveyed to you. You neglected the ‘,
turned away from them and were heedless of them. Therefore,
today We will treat you in the manner of one who has
forgotten you.”

0 Ly A0 IS e 10 fi6p

€S0 this Day We shall forget them as they forgot their meeting ‘

of this Day.$ [7:51]
For verily, the punishment will be a retribution that is based
upon the type of deed that was done. However, forgetting thﬁ
words of the Qur’an, while understanding its meaning an(
acting upon its legislation, is not included in the meaning of
this specific threat. Yet, forgetting the words of the Qur'an has
been warned against from a different aspect. It has bee
reported in the Sunnah that it is absolutely forbidden and
there is a serious threat against one who forgets Qur’an (tha‘\t
he previously memorized).
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€127. And thus do We requite him who transgresses beyond
bounds and believes not in the Ayat of his Lord; and the
torment of the Hereafter is far more severe and more lasting.»

Severe Torment for Him Who transgresses beyond
bounds

Allah says: ‘Thus We do requite those who transgress beyo ‘d
bounds and belie the Aydt of Allah in this world and in thHe
Hereafter.’ i

iy . 2oL, g e B e g siiete Make Lt goal JE
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¢For them is a torment in the life of this world, and certainly, -

harder is the torment of the Hereafter. And they have no
defender or protector against Allah.» [13:34)

Therefore Allah said,

€5 1 ¥ 205)
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4128. Is it not a guidance for them (to know) how many
generations We have destroyed before them, in whose dwellings
they walk? Verily, in this are signs indeed for men of
understanding .

4129. And had it not been for a Word that went forth before
from your Lord, and a term determined, (their punishment)

M Muslim 2:1131.
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muist necessarily have come (in this world) .y

€130. So bear patiently what they say, and glorify the praises
of your Lord before the rising of the sun, and before its setting,
and during some hours of the night, and at the ends of the day,
that you may become pleased with the reward which Allah shall
give you.¥

Many Nations were destroyed and in Them is a Lesson
Allah, the Exalted, says,
& Sy

¢Is it not a guidance for them...?¥
This is addressed to those who reject what the Prophet i
came to them with: We destroyed those who denied the
Messengers from the previous nations before them. They
showed open hostility, so now there is not trace of them
none of them are left. This is witnessed by the empty homes

that these people left behind, and which others have naow
inherited, moving about in the dwellings of those of the past.

¢ Verily, in this are signs indeed for men of understanding.»

This means those who have sound intellect and corre
understanding. This is as Allah says,

ct
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¢Have they not traveled through the land, and have they hearts
wherewith to understand and ears wherewith to hear? Verily, it

is not the eyes that grow blind, but it is the hearts which are in
the breasts that grow blind .y [22:46)

Allah also said in Strah Alif Lam Mim As-Sajdah,
4Is it not a guidance for them : how many generations We have

destroyed before them in whose dwellings they walk about?}
[32:26]

Then, Allah, the Exalted, says,
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¢And had it not been for a Word that went forth before from

your Lord, and a term determined (their punishment), must
necessarily have come (in this world).p [20:129]

This means that if it were not for the Word that had already
preceded from Alldh - that He would not punish anyone until
the proof had been established against him and the
punishment would take place at an appointed time that He
has already determined for these rejecters - then the
punishment would certainly seize them immediately.

The Command to be patient and perform the Five daily
Prayers

Allah comforts His Prophet # by saying to him,
€odi U F 0
€So bear patiently what they say,
This means, “Be patient concerning their rejection of you.”
€0 gl 8 &5 4l iip

€And glorify the praises of your Lord before the rising of the

sun,»
This is speaking of the Morning (Fajr) prayer.

¢G5

¢and before its setting,p This is speaking of the Mid-afterncon
(‘Asn) prayer. This has been mentioned in the Two Sahihs on
the authority of Jarir bin ‘Abdullah Al-Bajali, who said, “Once

we were sitting with the Messenger of Allah j& when he looked
up at the moon on a night when it was full. He said,

BRI A optE Y R By UGS K5 by 1K
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«Verily, you all will see your Lord (in the Hereafter) just as
You see this moon and you will not have to crowd together to

see Him. Therefore, if you are able to not miss a prayer before
sunrise (Fajr) and before sunset (‘Asr), then you should do so.»
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Then he recited this Ayah.”!! l

Imam Ahmad recorded that ‘Umarah bin Ru’aybah that he
heard the Messenger of Allah sz saymg,

uLGJ.J;‘ N d.«..ln t.)“’ N A R C_Lu]”
WAnyone who prays before sunrise and before sunset will never
enter the Hellfire »?

This was also recorded by Muslim.
Concerning Allah’s statement,

131

€55 o G Sop ‘
4and during some hours of the night, glorify the praises.

This means during its hours offer the late night (Tahajj
prayer. Some of the scholars said it also means the after
sunset {Maghrib) and the night (Ishad) prayers.

€081 SUihy
¢and at the ends of the day,$
This is the opposite of the hours of the night.
¢ iy
¢that you may become pleasedp
As Allah says,
€A E 2wl 505y
¢And verily, your Lord will give you (all good) so that you
shall be well-pleased .3 [93:5)
In the Sahih, it is recorded that the Messenger of Allah iz
said, :
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' Fath Al-Bari 2:40, Muslim 1:439.
(2l Ahmad 4:136.
Bl Muslim 1:440.
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tAllah, the Exalted, says, 'O people of Paradise.” They will
reply, "“We are here at Your service and Your pleasure our
Lord."” He will then say, " Are you all pleased?"" They will reply,
"“Why should we not be pleased our Lord, when You have given
us what You have not given any others of Your creation?"’ Allah
will then say, "Verily, I am going to give you something better
than that." They will say, "And what thing could be better than
that?"" Allah will say, *'I have allowed for you My pleasure, so |
will never be angry with you again after this."»"!

In another Hadith, it states that it will be said,
1 VPR I R VI A N VIR TR XA | EPE TR AE S
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'O people of Paradise, verily you all have an appointed
promise with Allah that He would like to fulfill for you." They
will say, "“And what is that? Has He not already enlightened
our faces, made our Scales (of good deeds) heavy, saved us from
the Hellfire and entered us into Paradise?’”’ Then, the veil will
be lifted and they will gaze upon Him (Allah). By Allah, He
has not given them anything better than the opportunity to look
upon Him, and that is the increase (extra blessing).ll""I
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€131. And strain not your eyes in longing for the things We
have given for enjoyment to various groups of them, the
splendor of the life of this world, that We may test them

thereby. But the provision of your Lord is better and more
lasting .»

€132. And -emjoin Salah on your family, and be patient in
offering ithem. We wsk not of you a provision: We provide for
you. And the good end is for those who have Taqwa.y

M) Fath AlBari 11428,
12 Ahmad 4:332.
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|
Do not look at the Enjoyment of the Wealthy, be patient

in the worship of Allah

Allah, the Exalted, says to His Prophet Muhammad #, “Do not

look at what these people of luxury and their likes and peers
have of nice comforts. For verily, it is only short-lived splendor
and a feeble bounty, which We are using to test them with.
And very few of My servants are truly thankful.” Mujahid said,

i Wy

various groups of them,p “This means the wealthy people.”}
This means, “Verily, We have given you (O Muhammad) better
than that which We have given them.” This is just as Alldh says

in another Ayah,
§IE2 B35 ¥ Gl SIGA GEN o o2 5y
¢And indeed, We have bestowed upon you seven repeatedly

recited verses, and the Grand Qur'an. Look not with your eyes
ambitiously.p [15:87-88]

Likewise, that which Allah has stored for His Messenger

the Hereafter is something extremely great. It is an unlimited

reward that cannot be described. This is as Allah says,
DR 8 s 555y
¢And verily, your Lord will give you so that you shall be well-
pleased .3 [93:5]

For this reason, Allah says,
Y ,), / r Lo,
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4But the provision of your Lord is better and more lasting.p

In the Sahih it is recorded that Umar bin Al-Khattab enteer

room in which he had separated himself from his wives

In

upon the Messenger of Allah #& while he was in the s:}%.l

he had vowed to stay away from them. When he came in,

saw him (the Prophet i) lying down upon a sandy straw mat.
There was nothing in the house except a pile of sant tree pods
and some hanging equipment. ‘Umar’s eyes filled with tears

(upon seeing this), so the Messenger of Allah #% said to him,

1 At-Tabari 17:141.
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€22 G ALl
«What makes you cry, O Umar?»

He replied, “O Messenger of Allah, verily Kisra and Caesar are
living in their luxurious conditions, yet you are the chosen
Friend of Allah amongst His creation?” The Prophet # said,

ﬁbjﬁﬁbrddwws._ujl"ul.b;dluﬂl..ul:l.ﬂuajln
]
Do you have doubt, O son of Al-Khattib? Those people have

had their good hastened for them in the life of this world .,

Thus, the Prophet # was the most abstinent of people
concerning worldly luxuries, even though he had the ability to
attain them. If he acquired anything of worldly treasures he
would spend it on this and that for the servants of Allah. He
would never save anything for himself for the next day.

Ibn Abi Hatim reported from Abu Sa‘d that the Messenger of
Allah % said,

S 3583 5 oK G & G kil ST G
«Verily, the thing I fear most for you all is what Allah will

allow you to acquire of the splendor of this world .»

They (the Companions) said, “What is the splendor of this
world, O Messenger of Allah?” He said,

o\ 2
€The blessings of the earth »1!

Qatadah and As-Suddi said, “The splendor of this worldly life
means the beautiful adornments of the life of this world.”3!
Qatadah said,

) Fath AlLBari5:137. :

2l Ibn Abi Hatim 7:2442, also recorded by Al-Bukhari (no. 6427) with
a slight variation of wording.

B) At-Tabari 18:404.
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&that We may test them thereby.p “So that We may put them to
trial. "l
Concerning Alldh’s statement,

s i ats LI K-S 3
A R S TR e 7

€And enjoin the Salah on your family, and be patient in
offering them.p

This means to save them from the punishment of Allah by th
establishment of the prayer, and you also be patient ir
performing it. This is as Allah says,

00 S0t K8 15 a0 o ey

€0 you who believe! Ward off yourselves and your families
against a Fire (Hell) .y [66:6]

Ibn Abi Hatim recorded that Zayd bin Aslam reported from his
father that he and Yarfa’ would sometimes spend the night at
Umar bin Al-Khattab’s. ‘Umar had a certain time of night tha:t
he would get up and pray. However, sometimes he would not
get up for it. Then, we would say, “He is not going to get u
like he usually does.” When he would awaken, he would mak§
his family get up as well. He would say, |

[ 1]

P
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“And enjoin the Salah on your family, and be patient in
offering them .»» 12!
Allah said;
&We ask not of you a provision : We provide for you.}

This means that if you establish the prayer, your sustenance
will come to you from where you did not expect. This is a
Allah says,
€0V 8z 5 8 e uE A G
£And whosoever has Taqwa of Allah, He will make a way for
him to get out (from every difficulty). And He will provide him

(11 At-Tabari 18:405.
(21 At-Tabari 18:406.
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from (sources) he never could imagine.$ [65:2-3]
Allah also says,

¢And 1 (Allah) created not the Jinn and mankind except that
they should worship Me (Alone).p until,

s B
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&Verily, Allah is the All-Provider, Owner of Power, the Most
Strong .y [51:56-58)
Thus, Allah says,
€85 226, s vy
€We ask not of you a provision : We provide for you .3
Verily, At-Tirmidhi and Ibn Majah recorded that Abu Hurayrah
said that the Messenger of Allah # said,
AR A A AP AT R A 3 R AR P TP
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«Allah, the Exalted, says, "O son of Adam, perform My
worship and 1 will fill your chest with wealth and fulfill your

needs. If you do not do so, then 1 will fill your chest with toil
and I will not fulfill your needs.' !

It is also reported from Zayd bin Thabit that he heard the
Messenger of Allah # saying,

i g6 Jass el 0 ais B G gy A CS Y et
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«Whoever makes the worldly life his major concern, then Allah
will scatter his situation for him (i.e. make it difficult) and his
poverty will be placed between his eyes. He will not get from
this world anything except that which has already been written
for him. Whoever makes the Hereafter his intention, then his
situation will be gathered for him (i.e. made easy) and his

(1 Tuhfat Al-Ahwadhi 7:166, Ibn Majah 2:1376.
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wealth will be placed in his heart. The worldly life will come to |
him anyway (in spite of his not seeking it).!")

Concerning Allah’s statement, |

¢And the good end is for those who have Taqwa.

This means the good end in this life and in the Hereafter. In

the Hereafter the good end will be Paradise for whoever feared

Allah. In the Sahih it is reported that the Messenger of Alldh
#r said,

s\.JLL tJ“l\'J’ J.A\_.LJ.J L.-.r‘ Ln‘} (.C,UJW)l)*‘:L\S 41.U| “"‘")
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«I saw in my dream tonight a vision as if we were in the home

of ‘Ugbah bin Rafi' and we were given fresh Ibn Tab dates.

Therefore, 1 mterpreted this dream to mean that the good final

outcome (‘'Aqibah) is for us in this world along with lofty
(Rifa'ah) positions, and that our religion is good (Tab).»?!
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€133. They say: “Why does he not bring us a sign from his
Lord?" Has there not come to them the proof of that which is in
the former papers (Scriptizves)?%

€134. And if We had destroyed them with a torment before
this, they would surely have said: ""Our Lord! If only You had
sent us a Messenger, we should certainly have followed Your
Ayat, before we were humiliated and disgraced.”»

€135. Say: “Each one is waiting, so wait you too; and you
shall know who are they that are on As-Sirat As-Sawi, and who |
are they that have let themselves be guided.'

' Ibn Majah 2:1375.
12 Muslim 4:1779. Ibn Tab is the name of a popular kind of date.
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The Request of the Polytheists for Proofs while the
Qur’an is itself a Proof

Allah, the Exalted, informs about the disbelievers in their
statement,

iy
¢Why does noty This means, ‘Why doesn’t Muhammad bring us
some proof from his Lord?’ They meant a sign that was proof of

his truthfulness in his claim that he was the Messenger of
Allah. Allah, the Exalted, said,

€T S22 5 055 o6 i

¢Has there not come to them the proof of that which is in the
former papers (Scriptures)?}

This means the Qur'an which Allah revealed to him while he
was an unlettered man who could not write well and who did
not study with the People of the Book. Yet, the Qur’an
contains information about the people of the past that tells of
their events from times long ago and it agrees with the
authentic information in the previous Books concerning these
matters. The Qur'an is the supervisor of these other Books. It
verifies what is correct and explains the mistakes that were
falsely placed in these Books and attributed to them. This
Ayah is similar to Allah’s statement in Surat Al-‘Ankabiit,
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¢And they say : '"Why are not signs sent down to him from his
Lord?"" Say: "'The signs are only with Allah, and I am only a
plain warner.” It is not sufficient for them that We have sent

down to you the Book which is recited to them? Verily, herein
is mercy and a reminder for a people who believe.» [29:50-51]

In the Two Sahihs, it is recorded that the Messenger of Alldh

2 said,
PRI PR I PR (PN IO
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tThere was not any Prophet except that he was given signs that
caused men to belicve. That which I have been given is a
revelation that Allah has revealed to me, so I hope that I have
the most followers among them (the Prophets) on the Day of
Resurrection »!")

In this Hadith, the Prophet i only mentioned the greatest of
the signs that he was given, which is the Qur'an. However, he
did have other miracles, which were innumerable and
limitless. These miracles have all been recorded in the books
that discuss them, and they have been affirmed in the places
that mention them.

Then Allah says,

25 L) S5 V5 6 UG W o i KT E 5y
¢And if We had destroyed them with a torment before this, they

would surely have said: *'Our Lord! If only You had sent us a
Messenger..."»

This means, “If We had destroyed these rejecting people before
We sent this Noble Messenger to them and revealed the Mighty
Book to them, they would have said,

ISV APV
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4Our Lord! If only You had sent us a Messenger,»
meaning, ‘before you destroyed us, so we could have believed
in him and followed him.’ This is like Allah said,
€255 335 of 43 o i (53
. dwe should certainly have followed Your Ayat, before we were
humiliated and disgraced .»

Allah, the Exalted, explains that these rejecters are stubborn
and obstinate and they will not believe.

ool 6l & R0 S 5

¢Even if every sign should come them, until they see the
painful torment.$ [10:97)

This is as Allah says,

(1 Fath Al-Bari 8:619, Muslim 1:134.
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$And thxs is a blessed Book whtch We have sent down, so
follow it and have Taqwa (of Allah), that you may receive

mercy.y
Until His statement,

€iug B O
¢because of their turning away.$ [6:155-157)
Allah also says,
G ooy o 60l 5D 58 A L o 2 S

¢And they swore by Allah their most binding oath that if a
warner came to them, they would be more guided than any of
the nations (before them).¥ [35:42)

(L;. R A o of el o g 86ty

¢And they swear their strongest oaths by Allah, that if there
came to them a sign, they would surely believe therein.p
[6:109] to the completion of those Ayat.

Then, Allah says,
€3

¢Sayp “Say, O Muhammad, to those who deny you, oppose you
and continue in their disbelief and obstinance.”

4Each one is waiting $ among you and us;
ifesits

¢so wait you too;$ This is a command to await (anticipate).

€ Pl S & ey
4and you shall know who are they that are on As-Sirat As-
Sawi.y
This means the straight road.

¢l op
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¢And who are they that have let themselves be guided .
meaning guidance to the truth and the path of right guidance.
This is similar to Allah’s statement,

ST A e W vl i o
¢And they will know, when they see the torment, who it is that
is most astray from the path!y [25:42)
And Allah said,

("‘;‘J\;}‘;\il‘ .:;\Kﬁ gi e 34 .:/)

¢Tomorrow they will come to know who is liar, the insolent
one!d [54:26)

This is the end of the Tafsir of Sirah Ta Ha, and all praise
and gratitude is due to Allah. The Tafsir of Sirat Al-Anbiya’
will follow this, if Allah wills. And all praise and thanks are
due to Allah.



